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AUTHORITY OVER THE SACRED AND THE
INSTITUTIONALIZATION OF THE RUSSIAN CHURCH
(XI-XII CENTURIES)

Annotation: Understanding  “institu-
tionalization” as the social process of con-
struction, affirmation and legitimation of
an authority that justifies itself as impera-
tive, we aim to offer a theoretical approach
to how some Rusian clergymen legitimized
themselves and the Church between the XI
and XII centuries, focused on the attempts
to control the privilege to determine what
is sacred. By admitting that the Church as
an institution is historicized, that is, perme-
ated by human relations, and approaching
two examples — anti-Latin literature and the
Klim Smolyatich controversy, we believe
that what was perceived as attacks based on
unofficial conceptions or order was inter-
preted a challenge to the churchly authority
and, by the same token, forced clergymen to
think about the nature of what they consid-
ered sacred.

Key words: Kievan Rus, Rusian Church,
institutionalization, sacred, socio-institution-
al history.

In an article about the transformations
of the Rusian Church between the XIII
and XIV centuries, R. A. Sokolov claims
that the process of ecclesiastic institution-
alization followed the political transfor-
mations of the principalities during said

times'. The author correctly denies that
the hierarchized congregation of Chris-
tians was a closed institution, and that it
kept changing with the ecclesiastic mem-
bers being active in political affairs. Even
then, the use of the term “institution” ap-
plied to the ecclesiastic community by
Sokolov implies a certain lack of historic-
ity or at least development in a longue, if
not longuissime durée’, even though the
author clearly — and rightly — disagrees
with this view. The following paper aims
to offer a different interpretation on how
we can classify an “institution” and “insti-
tutionalization”, and apply it to a histori-
cal study of the Rusian Church. We chose
to exemplify our theoretical balance in
two significative ecclesiastic events that
happened between the XI and XII cen-
turies, an era often portrayed in academ-
ic productions as a monolithic structure
between two seemingly more important

' Sokolov R.A. Osnovnye tendentsii razvitiya Russkoi

Tserkvi v XIII — pervoi polovine XIV v. [The main
tendencies on the development of the Russian Church
from the XIII century to the first half of the XIV century]
/I Vestnik Sankt-Peterburgskogo Universiteta, no. 2 (1),
2010, p. 7.

2 Braudel F. Histoire et Sciences sociales : La longue durée

// Annales. Economies, sociétés, civilisations, 13¢ année, no. 4,
1958, p. 731-732.
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eras — the Christianization of Rus and the
Mongol conquest, especially in western pub-
lications’. This way, we hope to show that a
socio-institutional History of the Church in
Kievan Rus is possible by articulating the so-
cial element (power disputes) with the reli-
gious element (the sacred).

An attempt to conceptualize

Since this article’s main point is to analyze
the institutionalization of the Rusian Church,
it’s imperative that we must make as clear as
possible what we understand as both institution
and as Church, two words with a fair amount
of indiscriminate use but very few attempts to
define what they mean. And since the latter is
generally classified as being an example of the
former, we shall start by talking about institu-
tions. This is not an easy task, however, as the
vocable has an extreme plasticity and an array
of meanings in several disciplines ranging from
Law to Sociology, from Economics to Anthro-
pology, from Theology to History. Aside from
our object here (Church), the assortment of
things that can are often place under the con-
cept — deepening the sense of vagueness of
what an institution is — is enormous and range

3 There is an interesting structure common to the three most
used manuals of Rusian Church — Podskalsky G. Christentum
und Theologische Literatur in Der Kiever Rus’ (988 — 1237).
Munich, 1982; Vodoff V. Naissance de la Chrétienté Russe:
La conversion du prince Vladimir de Kiev (988) et ses
consequences (Xle—XIlle siecles). Paris, 1988; Fennel J.
A History of Russian Church to 1488. Essex, 1991 (the first
half of the book) — that shapes a particular narrative of the
development of the ecclesiastic system in Kievan Rus. The
books start attempting to articulate State formation to incipient
and “uninstitutionalized” manifestations of Christianity, then
talks extensively Vladimir Svyatoslavich’s baptism in 988.
From there until mentions of the Mongol incursions, the
three authors deal with the time in between in a thematic and
almost monolithic narrative that oversimplifies processes and
minimizes social interactions. While not about Church History
per se, Podskalsky still follows the same structure, although
swapping ecclesiastic elements with Christian literature.

from palpable to abstract: State, military forc-
es, banks, laws and sanctions, universities and
schools, prisons, language, family, customs
and taboos, and the list goes on.

The copious use of the word with minimal
to no concern of theorizing about it has led to
what Brazilian historian Leandro Rust classi-
fied as a “conceptual blank check*”, but some
attempts to delineate what an institution is can
lead us to a less abstract and more useful con-
ceptualization. Institutions are often defined
by social sciences as some sort of coercive
power, exterior to humans but at the same time
made by them, whose constraints and limits
shape the social life in order to bring stabili-
ty and order, metaphorically being the cement
that glues us together in a theoretically func-
tional society”. In his essay on the relationship
of Institutional and Social History, Jacques
Revel argues that the use of the term by histo-
rians — most notably those from France — have
three basic meanings: 1) a restrictive meaning
denoting the political and juridical reality; 2)
regulatory organizations which exist norm to
answer social demands; and 3) in a wide sense,
every kind of organization based on values and
norms that attempts to regularize behaviors®.

These approaches all have in common
the element of power to dictate and estab-
lish an order. There are a multitude of ways

4 Rust L. Colunas de Sdo Pedro: a politica papal na Idade

Média Central [Columns of Saint Peter: the papal policy in
Central Middle Ages]. Sdo Paulo, 2011, p 33.

5 See, for example, Berger P, Berger B. O que ¢ uma in-

stitui¢do social? // Sociologia ¢ Sociedade: Leituras de Intro-
dugdo a Sociologia. Rio de Janeiro, 1994, p. 195-199; Kehl M.
A Igreja: Uma Eclesiologia Catolica. Sao Paulo, 1997, p. 350-
351; North D. Institutions, Institutional Change and Econom-
ic Performance. Cambridge, 1990, p. 2-10; Hodgson G. What
Are Institutions? // Journal of Economic Issues, vol. XL, no. 1,
2000, p. 2-5.

6 Revel J. Instituicdo e Sociedade // Historia e historiografia:
exercicios criticos. Curitiba, 2010, p. 118.
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to achieve the said order but there needs to
be a consent the harmony brought by an in-
stitution is not only good, but necessary for
social stability and only provided by its exis-
tence. More importantly, however, is the fact
that the institution is a social phenomenon,
meaning that it does not exist as an ethere-
al fog looming over a society, but rather cre-
ated (and re-created) by men and women.
In this way, the institution should not be un-
derstood as mere artifice of domination of a
central power’ since it would detach it from
interactions, conflicts, and bargains that forg-
es social ties®. This also means that, as the
development of institutions is determined
by human interaction, how they exert their
might to dictate order changes through time,
granting them historicity’ at the same time
that makes it so that they are never monolith-
ic. Therefore, institutions are always in pro-
cess of institutionalization, of construction
of a legitimate authority to control and hier-
archize in order to achieve an “ideal” sense
of order and stability.

The following point should be empha-
sized: we understand institution as a consid-
erably powerful group of any given society
(that is never detached from said society,
nor indifferent to it) that refers to itself — and
wants to be referred by the peers — in a collec-
tive noun, whose hierarchizing, normative,
and coercing capabilities lie in its alleged im-
portance for the maintenance of an idea of a

7 Rust L. Colunas de Sao Pedro... p. 36.

8

Revel J. Instituigdo e Sociedade. p. 136; Rust L. Colunas de
Sao Pedro... p. 518-522.

®  Berger P. and Berger B. O que é uma instituigdo social? p.

199; Algazi G. Comparing Medieval Institutions: A Few Intro-
ductory Remarks // Diverging Paths? The Shapes of Power and
Institutions in Medieval Christendom and Islam. Boston and
Leiden, 2014, p. 14-15.

universal and necessary harmony. In the same
vein, institutionalization in this article should
be considered as the sociohistorical process
of construction of the authority needed to dic-
tate and enforce its notion of order. An insti-
tution does not and cannot exist in a petrified
state or per se'® an entity completely separat-
ed from social life, as the institutionalization
itself is ascribed in the conflicts and power
struggles of both the people that form it and
other groups that are needed for their recog-
nition as imperative. In short, institutions are
a result of negotiation and conflict inside a
society, and this dynamic is what grants it the
ability to be a historian’s object of analysis.
Having presented our notion of institu-
tionalization, it’s necessary to turn our atten-
tion to the “ecclesiastic institution”, that is,
the Church. To understand this highly pol-
ysemic notion as an institution, borrowing
less from more phenomenological theolog-
ical conceptions'' and prioritizing sociolog-
ical and historiographical approaches', we
can start defining it as a hierarchized com-
munity of Christian faith whose socio-spatial
organization lies in a particular interpretation
of the Christian sacred. Being a communi-
ty implies that the Church is a congregation
of people, therefore able to be historicized
given that the human element is always ac-
companied with the time, meaning that even
while being an “institution”, the Church is in
constant process of institutionalization. The

10 Rust L. Colunas de Sdo Pedro... p. 518.

""" For a theological approach to the (Catholic and Protestant)
Church as an institution, see Bergmann M., Barbotin E. Insti-
tucion // Vocabulario Ecuménico. Barcelona, 1972, p. 353-373;
Kehl M. Algreja... p. 351-360.

12 As an example of a historical treatment of the Church (more
specifically, Latin rite Church in Middle Ages), see logna-Prat
Dominique. Iglesiay Sociedad en la Edad Media. Mexico City,
2013.
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most important aspect for us at this moment,
however, is the Christian sacred.

The Christian sacred is the key institution-
al component of any Church. Through the
authority of men that can consecrate and de-
consecrate, who have their legitimacy given
by God by means of rituals and relics, the
group is bound to the episcopal definition
of what is accepted as emanating the divine
presence. Without the sacred component,
and therefore without someone to dictate it,
the group will not achieve the perfect order:
the salvation. The adherence to the “true” di-
vine pathway guarantees a given communi-
ty of Christian faith the necessary access to
the soteriological plan, and for that they must
abide by the clergymen’s interpretations of
the supernatural. Achieving the soteriologi-
cal order is not an easy task, as the Church’s
sacred must compete with other interpreta-
tions that escape from episcopal control, be-
ing “savage” as Roger Bastide once pointed
out", and not necessarily out of Christianity
itself as several accusations of heresy show.
Furthermore, saying what is and isn’t sa-
cred cannot be understood outside of a web
of conflicts and bargains between the clergy-
men and the community, since the sacred is
conditioned by human experience'*. Hence,
the Church should not be separated from oth-
er aspects of social life'®, especially politics.

13 Bastide R. O Sagrado Selvagem // Cadernos De Campo, no
2,Vol. 2, 1991, p. 145.

4 Schmitt J.-C. La notion de sacré et son application a I’his-
toire du christianisme médiéval // Cahiers du Centre de re-
cherches historiques, no. 9, 1992, p. 3-5.

15 FEller J. Introdugéo a Antropologia da Religido. Petropo-
lis, 2018, p. 30-32. Thinking on a separation between the re-
ligious and other social spheres especially during the Mid-
dle Ages is an anachronic thought based on current theories
of secularization, cf. Guerreau-Jalabert A. L’ecclesia médié-
vale, une institution totale // Les tendances actuelles de 1’his-
toire du Moyen Age en France et en Allemagne. Paris, 2002,

If we want to narrow the definition of
Church even further, as it’s the purpose of
this article, it’s possible to look at one spe-
cific example: The Kievan Rusian Church.
Even then, the delimitation is still substan-
tially wide. The Tsrky as it was written in
old sources often meant the congregation of
Christians that followed the Greek rite, the
places where the cult and the liturgy were
performed, and, less often, specific people
with a function specific to the Christian rit-
ualistic, having some sort of contact with
the supernatural’®. In all of those cases, a
specific understanding of a Christian sacred
is a key component of the definition, and a
distinct part of the last example — metro-
politans and bishops, who hold said people
under their jurisdiction — seems more fitted
for a socio-institutional history by analyz-
ing how they comprehend the sacred that
gives them authority over their flock. The
authority to say what should and should
not be “officially” sacred is marked by in-
stances that threatened the power of met-
ropolitans, bishops, and priests in specific
moments, forcing them to rethink and rein-
vent the relationship between the church —
“institution” with the community of faith.
Below are two ways of institutionalization
of the Kievan Church under our theoreti-
cal look.

p- 220-221. The same can be applied to Christianity in Kievan
Rus, which shaped and was shaped by the members’ ties with
time and power. See Schapov Ya. N. Gosudarstvo i Tserkov’
Drevnei Rusi, X—XIII vv. Moscow, 1989, p. 4-5; Griffin S. The
Liturgical Past in Byzantium and Early Rus. Cambridge, 2019,
p. 30-31.

16" The Church Statute of Vladimir Svyatoslavich lists sev-
eral “churchly people (tserkovnye Ilyudi)”, from priests and
monks to the woman responsible for the eucharistic bread and
choir singers, c¢f. Ustav knyazya Vladimira Svyatoslavicha
// Pamyatniki russkogo prava. Vyp. 1: Pamyatniki prava Ki-
yevskogo gosudarstva X-XII vv. M., 1952, p. 238, 242, 246.
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The Latin “threat” and the
corruption of Orthodoxy

The first example of an instance regarding
the institutionalization of the Rusian Church
and the question of the Christian sacred can
be found in the anti-Latin ecclesiastic behav-
ior present in some sources from the late XI
and early XII centuries. We have talked in
another occasion about two Rusian lists of
errors that the Latins were allegedly practic-
ing — from metropolitans Georgy and loann
II — and how those sources dealt with the ex-
clusion of the Western community of faith
from an ecumenical Church!’. Here, we are
to deal with more “practical” accusations of
mishandling the sacred and how the Rusian
orthodox need to be careful to not be tainted
by the unclean Latins.

One important factor that must be pointed out
before our analysis is the lack of evidence sug-
gesting that anti-Latin sentiment was hegemon-
ic among the Rusians. Works that mention any
prejudice against those who followed the Lat-
in rite are relatively few, showing that concern
against Latins was restricted to a small number
of strict metropolitans or curious monks, mostly
of Greek origin'®. Even the ecclesiastics that ac-
cused the Latins probably were in frequent con-
tact with the heterodox'®. Moreover, there is no
proof that could attest any sort of sanctions or
acts against Latins, for example forced re-bap-
tisms®. The princes and princesses of Rus

7 See Neves L. C. S. The «anecclesing» of the Lat-
in Church in metropolitan polemical writings (XI century) /
«AH3KKJIE€3UBHOCTEY JlaTHCKON LIEpkBM B MHUTPOIOINYMX
monemuyeckux Tpynax (XI B.) / Novogardia, no. 2 (6), 2020.

18 Sykes C. P. The Place of Anti-Latin Polemic in the Writing
of Early Rus // Byzantinoslavica, no. 76, 2018, p. 63-67.

¥ Florya B. N. U istokov religioznogo raskola slavyanskogo
mira (XIII vek). St. Petersburg, 2004, p. 14-18.

2 Zajac N. Regina Binomia: Re-Examining the Evidence
for Re-Baptism and Renaming of Latin Christian Brides in

either did not know or care about the western-
ers’ religious behavior, taking part in multiple
inter-confessional marriages during the centu-
ries following the 1054 schism?®'. It’s possible
that common people had the same indifference
to the Latins’ alleged malpractices and still of-
ten engaged in contact with them, especially let-
ting the westerners take part in the communion.

It seems that this common contact puz-
zled or annoyed some of our belligerent ec-
clesiastics. Let’s take the monk Yakov as an
example, who sent a list of canonical ques-
tions to be answered by metropolitan loann
IT about a variety of subjects. Two of the thir-
ty-four answers are directly concerned with
Latin matters, implying that the monk was
unsure on how to handle the Latins in his
community of faith. In the fourth question,
Yakov possibly asked on how to proceed on
a contact Orthodox and “azymites”, that is,
those who consume unleavened eucharistic
bread. loann advises the monk to avoid com-
munion with the Latins at all costs, unless in
situations of emergence, and to never curse
the azymites. Additionally, anyone refusing
to distance themselves from the heterodox
can end causing scandals and hostility*. In-
sisting on contact with the Latins is harmful
to the community as it can corrupt the sa-
cred that binds the community, creating an
emotionally unfavorable atmosphere. Both
ways act directly towards the relationship
between Church and sacred order, and the
tampering may result in chaos.

Pre-Mongol Rus’ // Byzantinoslavica, no. 77 (1-2), 2020, p.
6-15.

2 For a list of marriages between Rusian and foreign mon-
archs, see Raffensperger C. Ties of Kinship: Genealogy and
Dynastic Marriage in Kyivan Rus’. Cambridge, 2016.

2 Kanonicheskie Otvety Mitropolita loanna II // Russkaia Is-
toricheskaia Biblioteka. Tom VI. St. Petersburg, 1890, col. 2.
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The second question (and thirteenth over-
all in the document) concerns the possibility
of marriage between Rus princes and Lat-
in princesses, something that loann strong-
ly advises against and considers such act to
be punishable”. As we briefly mentioned
above, marriages between Rusian and west-
ern royalty were common, and it’s possi-
ble that Yakov thought that such an attitude
was wrong, therefore asking the metropoli-
tan directions on what to do. It’s unlikely that
the monk was reacting to new matrimonies
or communions, but the relationships be-
tween the Orthodox and heterodox popula-
tion were so numerous that both ecclesiastics
thought that it could damage the very core of
the Church. The inter-confessional ties were
enough to modify Yakov and loann’s con-
ception of what a Christian sacred would be
by identifying a polluting force** that could
dissolve the Christian order. Moreover, this
“excess” of coexistence may also imply in a
competition over defining what can and can-
not be considered as sacred. In this case, it’s
safe to assume that there were two ecclesio-
logical models with different rites and tradi-
tions in dispute. If that wasn’t the case since
the lack of evidence doesn’t let us create a
stronger hypothesis®, it seems that at least
some Rusian ecclesiastics recognized an ec-
clesiological battleground.

This discrepancy between ecclesiastic
discourse and lay practice was also per-
ceived by prince Vladimir Monomakh. In a
response letter to the monarch, metropoli-
tan Nikifor I starts the epistle by revealing

2 Ibid, col. 7.
2 Sykes C. P. The Place of Anti-Latin Polemic, p. 71-72.

2 There were, however, several papal attempts to put Rus un-
der the influence of Rome. See Ramm B. Ya. Papstvo i Rus v
X—XV vekakh. Moscow, 1959, p. 60-71.

that the reason for writing it was a ques-
tion by Monomakh on why the Latins are
excluded from what the hierarch calls
the “true Church”?. The prince’s curiosi-
ty was appreciated by Nikifor who, in the
end of the epistle after listing several er-
rors done by the Latins, urges the prince to
study the letter’s contents and attributing
to him a role given to Monomakh by God
himself as the guardian of Orthodoxy in
Rus?’. In the metropolitan’s ecclesiology,
it was a princely role to help maintain the
Christian order just like a priest cares for
his congregation, thus interpreting the lay
world as a community of faith and “con-
fusing” politics and religion. His similar
letter to prince Yaroslav Svyatopolchich
of Murom corroborates with our hypothe-
sis, since the metropolitan claims he wrote
because the monarch is now neighbor to
the Poles?®. As this epistle is more detailed
against some of the deviances, especial-
ly regarding the azymes by using a heavy
rhetoric based on the Pauline authority to
justify their tampering with the sacred?,
it’s safe to assume that Nikifor wanted the
prince to protect Rus from the evil and
corrupting practices from Rome, as well
as his own legitimacy as a hierarch.

In summary, while anti-Latin sentiment
wasn’t prevalent in Rus during late XI and
early XII centuries, it was understood by
some people such as Yakov the monk and

2 Mitropolit Nikifor I. Poslanie Vladimiru Monomakhu o
vere latinskoi // Epistolyarnoe nasledie Drevnei Rusi XI-XIII,
St. Petersburg, 1992, p. 71.

7 Ibid., p. 73.

2 Mitropolit Nikifor 1. Poslanie Yaroslavu Svyatopolchichu o
vere latinskoi // Epistolyarnoe nasledie Drevnei Rusi XI-XIII,
St. Petersburg, 1992, p. 73.

¥ [Ibid., 76-79.
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Vladimir Monomakh that those under the
influence of the Roman archbishop were
not part of the same community of faith,
being relegated to a false Church. Both Io-
ann [T and Nikifor [ understood the deviant
Latin rite as a threat to the Rus’ salvation
and also possibly to their legitimacy, and
the latter even entrusted the princes a di-
vine mission to combat it. There could
only be one Church, and the (threat of) co-
existence forced the metropolitans to re-
consider and reconceptualize their “true”
sacred.

Kliment Smolyatich and the
invalidation of metropolitan power

Our second example, and somewhat
longer than the previous, on the relation-
ship between sacred and ecclesiastic insti-
tutionalization lies in a very well-known
controversy that happened in XII century
concerning the Rusian Church: the elec-
tion of Kliment Smolyatich®° as metropol-
itan of Kiev, serving his tenure between
1147 and 1154, and his opposition by some
clergymen in his time.

It’s recorded in the annals that in the
year of 1147, an episcopal synod was sum-
moned — and possibly manipulated?! — by
prince Izyaslav Mstislavich of Kiev due
to the lack of a metropolitan in the see.
The last hierarch to occupy the Kievan

3% Sometimes also known as Klim. For an etymological sur-
vey regarding the metropolitan’s name, see Uspenskij, B. A.
Mitropolit Kliment Smolyatich i ego poslaniya // Slovéne:
International Journal of Slavic Studies, Ne 1, 2017, p. 174-
175.

31 Franklin S. Introduction // Sermons and Rhetoric of Kiev-
an Rus’. Ed. and transl. by Simon Franklin. Cambridge, 1991,
p. liv-lv. P. I. Gaidenko also points out that the bishops of Po-
lotsk and Rostov boycotted the synod, cf. Gaidenko P. I. Sta-
novlenie vysshego Tserkovnogo upravleniya v Kievskoj Rusi.
Yekaterinburg, 2011, p. 356-358.

throne, Mikhail, went to Constantinople
in 1145 and remained there possibly un-
til his death. Since his departure, no ser-
vices were allowed to be held at Kiev by
Mikhail’s own order*’, possibly affect-
ing negatively the religious routine of all
Rus. The candidate chosen to occupy the
vacant metropolinate — probably by sug-
gestion or coercion from Iziaslav him-
self — was a prestige monk from the Zarub
monastery known as Kliment Smolyatich,
who was elected in July 27", day of Saint
Panteleimon. But even with an emergence
and rather unusual®* procedure being ac-
cepted, it wasn’t a unanimous decision by
the synod.

On the side of those that accepted Klim
and his main defender in the annals, bishop
Onufry of Chernigov argued on the validity
of the synod itself being able to consecrate
a new metropolitan since the head of Saint
Clement of Rome happened to be in Rus.
Just as the hand of St. John cements the rise
of a new hierarch, so would the relic confer
legitimation to Kliment’s tenure**. Onufry,
as well as the other clergymen and possibly
even Izyaslav, probably knew that at the time
that there was no Patriarch in Constantinople
to legitimize the new metropolitan, which
would excuse the appointment and conse-
cration of an emergency metropolitan via
the use of a relic that has connections with
the first Church — that is, Rome — in order
to reestablish a good normality to the com-
munity of faith. Eventually, according to the

32 PSRL, vol. 2, St. Petersburg, 1908, col. 341.

3 In early 1147, Patriarch Kosmas II Atticus was dethroned
for his ties with a monk who was condemned for participating
in the Bogumil heresy. See Magdalino P. The empire of Manu-
el I Komnenos, 1143 — 1180. Cambridge, 1993, p. 277-278.

3# PSRL, vol 2, col. 341.
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Hypatian chronicle, Kliment became the hi-
erarch because of the authority of his papal
cognate, restoring the Church®.

On the other hand, there were at least two
ecclesiastics that were against the consecra-
tion, the bishops Manuil of Smolensk and
Nifont of Novgorod. They are shown to be
adamantly opposed to Kliment and his ap-
pointment by the synod, arguing that a met-
ropolitan could not be appointed by anyone
except the Patriarch. The outright refusal to
commune with Kliment during the following
years*® expresses the non-recognition of his
authority over the community and of dictat-
ing the sacred, which was possibly not helped
by the fact that the metropolitan apparently
never bothered to get the Patriarchal conse-
cration even after Nicholas IV Muzalon be-
came the leader of the Imperial Church later
in 1147*. We can only imagine how much
of an affront this was perceived by Nifont,
Manuil, and other opponents. More than a
pro-Greek versus pro-“National” Church de-
bate, it can be inferred that what took place
was a dispute between ecclesiological mod-
els of order; a conception of a community
of faith lead by someone consecrated direct-
ly from St. Clement against an ecclesiology

3 Idem.

% According to the annals, Nifont refused to participate in the
Church service with Kliment until his death. PSRL, vol. 2, col.
484.

37 In a letter sent to Nifont probably while the bishop was in-
carcerated (1149), Nicholas IV congratulates the captive for
opposing Kliment and mentions that the metropolitan had been
acting as such without the patriarchal blessing. See Poslanie
Patriarkha Nikolaya IV Muzalona k Novgorodskomu Episkopu
Nifontu // Pamyatniki Obschestvennoi Mysli Drevnei Rusi.
Vol. 1: Domongolskii Period. Moscow, 2010, p. 336. It was
only in 1164 when a documented attempt to legitimize Kliment
as a metropolitan by asking for the Patriarch’s consecration,
but by that time the latter had already sent [oann IV. PSRL, vol.
2, col. 522.

that only considers a legitimate hierarch one
that was blessed by the Patriarch. The first
had authority over the sacred, while the sec-
ond wasn’t recognized as such.

Of course, the political situation of Rus and
the internecine wars cannot be ignored, but in
terms of a rhetorical construction of author-
ity, that’s not how the attacks against Klim
and his attempts to defend himself worked.
While it’s true that Izyaslav’s power great-
ly helped the exercise of Kliment’s authority,
especially with the persecution and impris-
onment of his opponents®®, when it came to
challenge the “metropolitan” in writings and
actions, it was a matter of which kind of sa-
cred order (or lack thereof) was there in the
Rusian community of faith for the ecclesias-
tics that opposed him.

Let’s see the example of Foma, a presby-
ter from Smolensk whose accusations drove
Kliment to write his renowned epistle. He
apparently accused the hierarch of adher-
ing to Hellenic philosophy and seeking mun-
dane glory*’, resulting in the use of allegories
in his sermons that would question Kliment
being a metropolitan even further*. Foma
accused the metropolitan of not only vain
glory, but also of being a hierarch with no
connection to the sacred — as “philosophy”
is present in his sermons instead of the Bi-
ble, therefore changing the divine authori-
ty for a profane fake authority. If we accept
that the presbyter was likely under the influ-
ence of bishop Manuil, then the distrusting
of Kliment’s tenure is even stronger, as he’s
tampering with the sacred even more. In that

3% Novgorodskaya Pervaya Letopis’ — Starshego i Mladshego
Izvodov. Moscow, 1950, p. 28.

¥ Poslanie Klimenta Smolyaticha, p. 118-120.

40 Uspenskii B. A. Mitropolit Kliment Smolyatich i ego po-
slaniya, p. 197.
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way, the Rusian Church was compromised in
its goal to order the community and prepare
it for the salvation.

The metropolitan countered these allega-
tions by not denying that he knows about
the secular authors, instead telling Foma that
if he really used, then it was to instruct the
princes*'. Moreover, what the presbyter con-
sidered to be vanity and philosophy was, ac-
cording to the hierarch, a way to discover
the true meaning of the world, as spoken in
the parables and riddles present in the Scrip-
tures*?, which is one of the jobs of a metro-
politan. Kliment’s seemingly wrong attitudes
do not corrupt the sacred and the community,
instead they help the metropolitan to under-
stand the truth in detail according to himself.
This, in turn, let us infer that the Christian el-
ement is intact and the order is being main-
tained, as his method of interpretation of the
churchly affairs, as well as his authority to
determine what is sacred, are legitimate.

The example of Kliment shows that Chris-
tianity and politics cannot be detached from
each other. The apparent illegitimacy of a
metropolitan without patriarchal consecra-
tion greatly affected the relationship be-
tween the Church of Rus and the bishoprics.
Novgorod and Smolensk did not recognize
the authority of a hierarch with no official
blessing, and a presbyter from the latter even
accused him of tampering with the Scrip-
tures, thus negating Kliment’s power to con-
secrate. In this way, it can be assumed that
for the opposition there was no order in the
Rusian community of faith. When metropol-
itan Konstantin I arrived to Kiev in 1156, his
first act was to invalidate all of Kliment’s

41 Poslanie Klimenta Smolyaticha, p. 118.

2 TIbid., p. 132.

previous ordinations and restore the order to
the Church®, a specific kind of order that re-
quired a consecrated priest to lead the com-
munity.

The two examples above illustrate that the
construction of a notion of Christian order
was directly tied to social processes of nego-
tiation and conflict, tying politics and religion
in an inseparable narrative. Approaching ec-
clesiastical institutionalization as a history
of the development of how the Church built
its legitimacy on articulating the social and
the sacred can open possibilities to question
what the Church meant to people that dealt
with the supernatural and how they should
act in the secular world around them. This, in
turn, opens an alternative method of histori-
cal analysis that break the notion of an ahis-
torical and immobile Church in Kievan Rus.
The possibilities of study are varied: what
did the controversy over fasting meant to an
idea of maintaining the ecclesiastic order*?
How the constant tampering with ecclesias-
tic nominations denounced by metropolitan
Kirill I in the first quarter of the XIII cen-
tury*> shows an underlying ecclesiology and
notion of harmony? If this article managed
to at least spark a discussion on how to apply
the term “institution” to the Rusian Church,
then it has succeeded.

4 PSRL 2, col. 485.

4 For the event, see Vinogradov A. Yu., Zheltov M. S.
«Pervaya eres’ na Rusi»: Russkiye spory 1160-kh godov ob
otmene posta v prazdnichnye dni // Drevnyaya Rus’. Voprosy
mediyevistiki, Ne 3 (73), 2018.

4 The original epistolary complaint sent from Kirill I to Pa-
triarch German II of Constantinople has not survived, but a pa-
triarchal reply reached us. It’s still a seldomly analyzed doc-
ument, but has enormous potential for the study of Rusian
Church. See Gramota konstantinopol’skogo patriarkha Germa-
na II k mitropolitu vseya Rusi Kirillu I // Russkaya Istorich-
eskaya Biblioteka. Tom VI. St. Petersburg, 1890, col. 79-84.
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JI. C. C. Hegec

BJIACTD HAJI CBALEHHBIM
U UHCTUTYLMOHAJMU3ZALIUS PYCCKOM
LEPKBU (XI — XII BB.)*

Annomayusa: lloHumas “UHCTUTYIMOHA-
JU3AIUI0” KaK COIMAJIbHBIN MPOIECC KOH-
CTPYHUPOBaHUS, yTBEP)KACHHS U JIETUTUMALIUU
BJIACTH, OMpaBIbIBAIOIICH cebs KaK MMIepa-
TUB, Mbl CTPEMHUMCS MIPEJIOKUATH TEOPETUYE-
CKUU MOAXOJ K TOMY, KaK HEKOTOPbIE PYCCKUE
CBSIILIEHHOCITYKUTEN JETUTUMUAPOBAIH CeOst
u LlepkoBb B nepuon mexnay XI u XII Beka-
MU, OPUEHTUPYSICh HA MONBITKA KOHTPOIUPO-
BaTh NPUBUJIETUIO ONPEIEIIATh, YTO SIBISIETCS
CBALICHHBIM. /[omyckas, uTo L{epkoBb Kak uH-
CTUTYT UCTOPHU3UPOBAHA, TO €CTh IPOHM3aHA
YeJI0BEYECKUMH OTHOILIEHUSIMH, U ITPUOJTMKA-
ACh K JBYM IpUMEpaM — aHTUJIATUHCKOM JIU-
Teparype 1 noaemuke Kinnma Cmonsituya, Mbl
10JIaraeM, 4ro TO, YTO BOCIPHUHUMAIIOCH KaK
HanajK{, OCHOBaHHBIE HA HEO(QUIMAIbHBIX
MPEACTABICHUSAX WIH CYILIECTBYIOIINX NOPS/I-
KaxX, ObUIO MCTOJKOBAaHO KaK BBI30B LIEPKOB-
HOMY aBTOPUTETY U TEM CaMbIM 3aCTaBUIIO
CBSIILIEHHOCITY)KUTEJIEH 3ayMaThCsl O MPHPO-
1€ TOTO, YTO OHU CUUTAJIH CBSIIEHHBIM.

Knwuegwvie cnosa: Kuesckas Pyco, Pyc-
ckas LlepkoBb, MHCTUTYLIMOHATIU3ALIMS, CBS-
IIEHHBIA, COLMAIBHO-UHCTUTYLIMOHAIbHAS
UCTOpHUSL.

B crarbe o mpeoOpazoBanusix Pycckoit
Hepxsu mexay XIII u XIV Bexkamu P. A. Co-
KOJIOB YTBEPKJIA€T, UTO MPOLIECC IEPKOBHOM
WHCTUTYLMOHATU3AIMU CIIEA0BAJ 3a IOJIH-

* TlepeBox Ha pyccKuil sI3bIK BhITOTHEH M. A. HecnHBIM.

TUYECKUMH TPEoOPa30OBAHUIMHU KHSIKECTB
B YKa3aHHOE BpeMs*®. ABTOp MpaBUIBHO OT-
pULIAET, YTO HepapXxuyeckas KOHIperauus
XPHUCTHAH ObLIA 3aKPBITHIM YUPEXKIACHUEM U
YTO OHA OCTOSIHHO MEHSIACH 110 MEpE TOTO,
KaK LIEpKOBHbIEC YJICHBl MPHUHUMAIN AKTUB-
HOE y4acTHE B MOJUTHUYECKUX Jenax. [laxe
B TOM CJIy4yae ucnoiyib3oBaHue COKOJIOBBIM
TEPMUHA «YUPEKICHUE» TPUMEHHUTEINb-
HO K ILIEPKOBHOM OOIIMHE MNOApa3yMeBaeT
ONPENEIIECHHOE OTCYTCTBHE HCTOPUYHOCTHU
WJIM 110 KpallHEN Mepe Pa3BUTHS B TEUCHUE
longue, ecnu He longuissime durée'’, XoTs
aBTOD SIBHO — U CIIPABEIJIMBO — HE COMIACEH
C 3TOM TOYKOM 3peHus. J[aHHas cTaTbs Ha-
[paBj€Ha Ha TO, YTOOBI MPEIJIOKUTH JPY-
I'YI0 UHTEPIPETALHUIO TOrO, KAK Mbl MOKEM
KJIacCU(ULUPOBATh «UHCTUTYT» M «HH-
CTUTYLIMOHAIM3ALNI0», U MNPUMEHHUTH 3TO
K MCTOPUYECKOMY MCCIeNOBaHUI0 Pycckoi
LHEepKBU. MBI pellliii ypaBHOBECHUTh HaIlle
TEOPETHYECKOE MCCIECIOBAaHUE, IOJIKpE-
IIMB €ro JAByMs IpUMEpaMU 3HAYUTEIbHBIX
LIEPKOBHBIX COOBITUI, KOTOPbIE MTPOU3OILIN
Mexay XI m XII Bekamu, 3m0Xy, KOTOPYIO
B AaKaJEMUYECKUX IPOU3BEACHUSAX YaACTO
M300paKaloT KaK MOHOJUTHYIO CTPYKTY-

4 Coxonog P.A. OCHOBHBIC TCHACHLUMH pa3BuTHs Pyc-

ckoit Llepksu B XIII — nepBoii nonosune XIV B. // BectHuk
Canxr-IlerepOypreckoro Yuusepcurera. Ne 2 (1). 2010. C. 7.

47 Braudel Fernand. Histoire et Sciences sociales : La longue
durée // Annales. Economies, sociétés, civilisations, 13¢ année,
no. 4, 1958, p. 731-732.
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py MEeXAy IByMs, Ka3ajloch Obl, OoJjiee Bax-
HBIMH 3II0OXaMHM — XpuUcCTHaHu3auueun Pycu
¥ MOHTOJIbCKUM 3aBOE€BaHHEM, OCOOCHHO B
3anmaaHpIX Myonukanusax*. Takum oOpaszom,
MBI HaJIeeMCsl I0Ka3aTh, YTO COLIMAIBHO-NH-
CTUTYLIMOHAJIbHAS UCTOpHs LepkBU B Kues-
ckoi Pycn BO3MOXKHA MyTeM apTUKYJSILUN
yepe3 (opmynupoBaHHe U HcCCIea0BaHUE?
COIIMAJIBHOTO 3JIEMEHTA (CIOPHI O BIACTH) U
PEITUTUO3ZHOTO 3JIEMEHTA (CBSIIEHHOE).

ITonbITKAa OCMBICJIUTD

IIockoMbKY OCHOBHOM ILIENIBIO JTOM CTa-
ThU SIBIIIETCS AHAJIU3 HWHCTUTYLIMOHAJINA3A-
u Pycckoit iepkBH, KpaifHe BaskKHO, YTOObBI
MBI KaK MOJKHO 00JI€€ YETKO pa3bsICHUIIN, YTO
Mbl TIOHHUMaeM KakK uHcmumym W KaK yep-
KO6b, J1Ba TIOHATHUS, KOTOPHIE TAK YacTO He-
M30MpaTenabHO YMOTPEOISIOT, HO TaK PEIKO
JNEMCTBUTEIBHO OCMBICIEHHO ONPEIEIISIOT.
A TOCKOJBKY MOCIEIHUNA OOBIYHO KJIACCHU(H-
LUPYETCsI KaK IPUMEpP MEPBOT0, Mbl HAYHEM C
paccyxaeHust 00 uHCTUTyTax. OHAKO 3TO He-
IpocCTas 3a/1a4a, OCKOJIbKY CIIOBOCOYETAHHE
oOnaiaeT 4pe3BbIYAHON TUIACTUYHOCTBIO U

4V 1pex Hamboiee YacTo MCIONB3yEeMBIX KHUT 0 Pycckoit

LepxBu ecTh nHTEpEeCcHaAs CTpYKTypa (Podskalsky G. Christen-
tum und Theologische Literatur in Der Kiever Rus (988 —
1237). Munich, 1982; Vodoff V. Naissance de la Chrétienté
Russe : La conversion du prince Vladimir de Kiev (988) et
ses consequences (XIe-XIIle siecles). Paris, 1988; Fennel J.
A History of Russian Church to 1488. Essex, 1991 (the first
half of the book)) sTo hopmupyeT 0coObIif HappaTHB O pa3BH-
TUU LEPKOBHOM cuctembl B Kuesckoit Pycu. B kuurax mpen-
MIPUHUMAETCS TIOMBITKA OTPEAEIUTE (HOPMUPOBAHUE TOCYIAP-
CTBA YEPE3 3apOXKAAIOIMINECS U «HEMHCTUTYIIMOHAIN3NPOBAH-
HBIE» MIPOSIBIICHUS] XPUCTHAHCTBA 3aTE€M MOIPOOHO TOBOPUTCS
o kpemennn Bragumupa CestocnaBuda B 988 romy. C sToro
MOMEHTA /10 YHOMHWHAHHUS O MOHTOJILCKHX BTOPKEHUSIX TP aB-
TOpa paccMaTPUBAIOT YKa3aHHBIN IPOMEKYTOK BPEMEHH B Te-
MaTHYECKOM M TOYTH MOHOJIUTHOM ITOBECTBOBAHHH, KOTOPOE
YPE3MEPHO YIPOIIAET MPOLIECCH U CBOAUT K MHHUMYMY CO-
uanbHble B3aumogaeincTBus. Xotd Iloackanbckuii HE KacaeT-
Csl UCTOPUM LIEPKBU KaK TAKOBOM, OH BCE JKE CIEAYET TOW XKe
CTPYKTYPE, XOTS U 3aMEHSIET [IEPKOBHBIC AIEMEHTHI XPHCTHAH-
CKOM JTUTEpaTypoOu.

MHO>»KECTBOM 3HAYCHUI B HECKOJIBKHX IHC-
IIUTUTMHAX, OT TMpaBa J0 COIMOJIOTHH, OT IKO-
HOMUKH 70 aHTPOIIOJIOTUN, OT TEOJOTHH O
uctopun. [Tomumo Hamero oObeKTa HCCIe-
noBaHus (IIEPKBH), HAOOP BEIEH, KOTOPHIC
9acTO MOTYT OBITh BKITIOYCHBI B TOHSTHE, —
yOIyOnsisi  OIIyIIEHWE HEOMPeAeTICHHOCTH
TOTO, YTO TAKOE€ MHCTUTYT, — OTPOMEH W Ba-
PBUPYETCS OT OIyTUMOTO JI0 a0CTPAKTHOTO:
rOCylapCcTBO, BOOPYKCHHBIC CHWJIbI, OaHKH,
3aKOHBI ¥ CAHKITUH, YHUBEPCUTETHI U IIIKOJIBI,
TIOPbMBI, S3BIK, CEMbsI, 00bIYau U Taly, U 3TOT
CTIICOK MOYKHO TIPOJIOJKUTH.

OOuIbHOE HCHOJIB30BAHHE JTOTO  CIIO-
Ba C MHUHHMAJIBHBIM WJIA OTCYTCTBYIOIIAM
TEOPETUYECCKIUM OOOCHOBAaHMEM TIPUBEIO K
TOMY, 4TO Opa3wibckuid ucropuk Jleanmpo
Pyct xnaccudummpoBan kak ‘“‘conceptual
blank check” (mocin. «koHIENTyal bHBIN My-
CTOM 4eK»)*’, HO HEKOTOPBIC TIOIBITKH OYep-
TUTh, YTO TAKO€ MHCTUTYT, MOTYT TPUBECTU
HAaC K MEHee a0CTpakTHOW u OoJjiee TOYHOM
KoHIenTyanu3anuu. ColanbHbIe HAYKH Ya-
CTO ONPEIENISIOT WHCTHTYTHl KaK CBOETO
pofa MPUHYAUTETHHYIO CHITY, BHEITHIOIO TIO
OTHOIIIEHUIO K JIOASIM, HO B TO K€ BpEeMs
CO3IaHHYI0 WMH, YbU PaMKA U OTpaHUYC-
HUST (DOPMUPYIOT COIMATBHYIO JKH3HB, UTO-
Ob1 00ecreunTh CTAOMILHOCTh W TIOPSIIOK,
00pa3HO SBISSICH IIEMEHTOM, KOTOPBIN CKpe-
TUTSIET HAC B TEOPETUICCKH (DYHKITMOHATIEHOM
obmectse®. B cBOoEM 3cce O B3aMMOCBS3U

4 Rust L. Colunas de Sdo Pedro: a politica papal na Idade
Média Central [Columns of Saint Peter: the papal policy in
Central Middle Ages]. Sao Paulo, 2011, p. 33.

50 Cwm. mamp.: Berger P, Berger B. O que ¢ uma institui¢do so-

cial? // Sociologia e Sociedade: Leituras de Introducdo a So-
ciologia. Rio de Janeiro, 1994, p. 195-199; Kehl M. A Igre-
ja: Uma Eclesiologia Catdlica. Sao Paulo, 1997, p. 350-351;
North Douglass. Institutions, Institutional Change and Eco-
nomic Performance. Cambridge, 1990, p. 2-10; Hodgson Geof-
frey. What Are Institutions? // Journal of Economic Issues, vol.
XL, no. 1, 2006, p. 2-5.
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WHCTUTYLHOHAJILHOW U COLIMAIIBHOW UCTOPUU
JKak PeBenb yTBEpKIAET, 4TO UCIIOJIB30BAHKE
ATOr0 TEPMHUHA UCTOPUKAMU, B MEPBYIO OYe-
penb GpaHIy3CKUMH, UMEET TPU OCHOBHBIX
3HaYeHUs: 1) OorpaHMYMTENLHOE 3HAYCHUE,
o0o03Hayaroulee MOJMTUYECKYIO W FOPUIH-
YECKYIO0 PEalIbHOCTh; 2) PEeryaupyroiue op-
TaHW3AIMHA, KOTOPBIC CYIIECTBYIOT, YTOOBI
OTBEYaTh COLUAIILHBIM 3aripocam; 1 3) B IIH-
POKOM CMBICJIE, JTF000M THIT OPTaHU3aIiH, OC-
HOBaHHOW Ha IEHHOCTSIX U HOpMax, KOTOpast
CTPEMUTCSI yIIOPSAOUUTh TIOBEICHHE .

Bce o™i moaxonpl 0ObeIMHSIET DJIEMEHT
BJIACTH, MO3BOJISIIOLIUMN JUKTOBaTh U yCTa-
HaBnMBaTh NopsAok. CyllecTByeT MHOXe-
CTBO CIIOCOOOB JIOCTHXKEHHSI YKa3aHHOIO
MOPAJIKA, HO 3/1€Ch HEOOXOIMMO COOIIOIEHNE
YCJIOBHUS, UTO TAPMOHUS, CO3/laBaeMasi UHCTH-
TylMeN Kak TaKOBOH, €CTh HE TOJIbKO OJaro,
HO ¥ HEOOXOIMMOCTH JJI COIIMAJIbHOM CTa-
OWJILHOCTH, ¥ OOECIIEUNBACTCS €€ CYIIECTBO-
BanueM. OnHako 0oJiee BaKHBIM SIBJISETCS
TOT (DaKT, YTO MHCTUTYT SIBIIICTCS COIUAITH-
HBIM ()EHOMEHOM, a ATO 03HAYaEeT, YTO OH HE
CYIIECTBYET KaKk HEKUW F(PUPHBINA TyMaH, Ha-
BHCAIOLIUI Ha/l OOIIECTBOM, a CKOPEE CO3/1aH
(1 BOoCCO3/1aH) MYKUYMHAMH U KEHITUHAMHU.
Takum 00pa3oM, HHCTUTYT HE CIEAYyET MOHU-
MaTh KaK MPOCTYIO YJIOBKY JOMUHHPOBAHUS
[ICHTPAJIBHON BJIACTH’?, TaK KaK OH OTJICJIUT
€e OT B3aMMOJCHCTBHI, KOH(IUKTOB U JO-
TOBOPEHHOCTEHN, KOTOPbIE YKPEIUISIOT COLM-
aJIbHBIE CBA3M>>. DTO TAKXKE O3HAYAET, 4TO
MOCKOJIBKY pa3BUTHUE HWHCTUTYTOB OIpee-
JAETCS YEJIOBEYSCKHUM B3aMMOJCHCTBUEM,
TO, KaK OHH TIPOSBIISIOT CBOKO MOIIb, YTOOBI

S Revel J. Institui¢do e Sociedade // Historia e historiografia:
exercicios criticos. Curitiba, 2010, p. 118.

32 Rust L. Colunas de Sao Pedro... p. 36.

33 Revel J. Instituigdo e Sociedade. p. 136; Rust Leandro. Col-
unas de Sdo Pedro... p. 518-522.

JTMKTOBaTh M3MEHEHUS MOPSAKA BO BPEMEHH,
NpUAaeT UM HCTOPUYHOCTH™', B TO KE Bpe-
M Jiejas Tak, 9YTOOBI OHH HMKOIZa HE OBLIN
MOHONUTHBIMU. (CleI0BaTeNIbHO, WHCTUTY-
ThI BCETJIa HAXOJSITCS B MPOLECCE UHCTUTY-
UOHAIU3AINH, POPMUPOBAHUS JTETUTUMHON
BJIACTU JJISl YCTAHOBJICHHSI KOHTPOJS U He-
papXHH C UEIbI0 JOCTHKEHHS «HUICATBHOTOY
YyBCTBA MOPSIIKA U CTAOMIBHOCTH.

Crenyer MOAUYEPKHYTh CIEIYIOMIUNA MO-
MEHT: Mbl TIOHUMAaeM HHCTUTYT KaK BeCbMa
CHJIbHOE O0BbEeTUHEHHE B JIIOOOM OOIIECTBE
(KOTOpOE HUKOT/IA HE OTAENICHa OT yKa3aHHO-
ro 0011ecTBa U He Oe3pa3IMYHa K HEMY), KO-
TOpOE 0OpamaeTcs K cebe U XOUeT, 4TOOBI Ha
HEro CChUIAJIOCh U OKPYKEHHE, — KaK CBOE-
ro pozia cobuparenbHOE CYIECTBUTENBHOE, —
pUYeM HepapXU3upyroIIrie, HOpMaTUBHBIC U
NPUHYKIAIOIINE CIIOCOOHOCTH 3aKIII0Yar0T-
Cs1 B €T0 IIPETonaraeMoi BaXKHOCTH JTsI IO
JIepKaHusl UIeu BCeoOIell 1 HeoOXoauMOon
rapMoHuU. TOYHO TaK >K€ UHCTUTYI[MOHAIH-
3allMI0 B ATOH CTarbe CIeIyeT paccMarpu-
BaTh KaK COLIMAIbHO-UCTOPUIECKUH MpoLiecc
MOCTPOCHHUS BJIACTH, HEOOXOIMMOI JIJIS TOTO,
4yTOOBI IUKTOBATH U 00ECTIEYNBATh COOIIOIE-
HUE CBOUX TMPEACTABICHUNA O MOHATUHU TO-
psinka. IHCTUTYT He CyIIeCcTBYeT U HE MOXKET
CYIIECTBOBaTh B OKAMEHEBILIEM COCTOSHUU
WIN per se> Kak 00beIHMHEHHE, MOTHOCTHIO
OT/IETICHHOE OT COIMAIbHON YKU3HH, TTOCKOJTb-
Ky caMa MHCTUTYIIMOHATH3AIHSI TPUITHACHIBA-
eTcst KoH(IMKTaM B 60pb0e 3a BIACTh — KaK
JIOZIEN, KOTOpbIE €€ 00pa3yroT, TaK U JIPyruxX
CTOPOHHHMX TPYII, KOTOpblE HEOOXOAMMBI

3% Berger P. and Berger B. O que ¢ uma institui¢do social? p.
199; Algazi G. Comparing Medieval Institutions: A Few Intro-
ductory Remarks // Diverging Paths? The Shapes of Power and
Institutions in Medieval Christendom and Islam. Boston and
Leiden, 2014, p. 14-15.

5 Rust Leandro. Colunas de Sio Pedro... p. 518.
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JUI TIpU3HAHUS UX Kak umneparusa. Eciu
0000IINTh, HHCTUTYTHI SIBISIFOTCS pe3yJbTa-
TOM 00CY>KICHUN U KOH(PIUKTOB BHYTPU 00-
IIECTBA, U UMEHHO 3Ta JUHAMHUKA JAeT UM
BO3MOKHOCTB OBITh OOBEKTOM aHaJIN3a UCTO-
puKa.

W3moxuB Halle MOHUMaHWE HHCTUTYLHU-
OHaJIM3alluu, HEOOXOAUMO OOpaTUTh BHUMA-
HUE Ha «ILIEPKOBHBII MHCTUTYT», TO €CTh Ha
LepxoBb. UTOOBI MOHATH 3TO B BBHICLICH CTe-
[IEHU MHOTO3HAUHOE MOHSATHE KaK MHCTUTYT,
MeHee 3aMMCTBYIOLINHN 13 (heHOMEHOIornYe-
CKHUX T€OJIOTMUECKUX KOHLIEIIHIA,>® 1 oT1aBast
IIPUOPUTET COLIMOJIOTMYECKUM U HCTOPUOTPaA-
GrueckuM ToaxomaM®’, Mbl MOXKEM HavaTh
OIPENENATh €r0 KaK HepapXUuecKoe coo0Iie-
CTBO XPUCTHAHCKOM BEpbI, COLUAIBHO-IIPO-
CTPaHCTBEHHasT  OpraHu3auusi  KOTOPOro
JISKUT B 0COOOW MHTEPNPETALNN XPUCTUAH-
CKOTO TOHSTHS CBALICHHOTO. BBITH cooliie-
CTBOM B JJAHHOM CJIy4ae MOAPa3yMEBAET, YTO
[lepxoBb — 3TO cOOpaHUE JIOACH, TOITOMY €€
MOHSITHE MOYKHO HUCTOPU3UPOBATh, YUUTHIBAS,
YTO YeJIOBEYECKHil (DakTop BCera Hepa3phiB-
HO CBSI3aH C UJEEW BPEMEHHM, UYTO O3HAYaeT,
41O Aake Oyaydd «UHCTUTYTOMY», LlepkoBb
HAXOJUTCSI B TIOCTOSIHHOM IIPOLIECCE MHCTH-
TynroHam3auu. OJHako Haubosee Bax-
HBIM aCIIEKTOM JUIsl HAac B JAHHBIH MOMEHT
ABJISIETCS] XPUCTUAHCKAsI CAKPAIBHOCTb.

XPHUCTHAHCKOE CaKpaJIbHOE — KIIIOYEBOM
WHCTUTYIIMOHAJIBHBIM ~ KOMIIOHEHT — JIHO0OM
uepkBu. Yepes BiacTh JHOEH, HAJEIEHHBIX

% O 06orocioBckoM —moaxoae K - (KATOMMYECKOH |

MIPOTECTAHTCKOM) IIEPKBH KaK MHCTUTYTY cM. Bergmann Mi-
chel, Barbotin Edmond. Institucion // Vocabulario Ecuménico.
Barcelona, 1972, p. 353-373; Kehl Medard. A lgreja... p. 351-
360.

7 B kadecTBe NpUMEpa HMCTOPUYECKOH TPAKTOBKH IEPKBH

(B 4acTHOCTH, LIEPKBU JIATHHCKOTO OOpsa B CPEIHHE BEKa)
cm.: logna-Prat Dominique. Iglesia'y Sociedad en la Edad Me-
dia. Mexico City, 2013.

NPaBOM KaK JIeJiaTh CBSIICHHBIM, TaK U Ce-
KyJISIpU30BaTh, Ybsl JISTHTHMHOCTH JIaHA
borom mOCpEenCTBOM ONpPEAETICHHBIX pU-
TyaJOB U PEMKBHIA, 3TO COOOIIECTBO CBS-
3aHO C EMHCKOICKUM ONpeIesIeHHeM TOTO,
YTO CYUTACTCS MCTOYHUKOM OO0XKECTBEHHO-
T0 MPHUCYTCTBUS. be3 CBSIIEHHOTO KOMIIO-
HEHTa W, CJICJIOBATENbHO, 03 TOrO, YTOOBI
KTO-TO €T0 JUKTOBAJI, TPyNIa HE TIOCTUTHET
WIeaIbHOTO TOpsiIKa: craceHus. llpusep-
’KEHHOCTh «HCTHHHOMY» O0XECTBEHHOMY
NyTH TapaHTHPYEeT JTaHHOMY COOOIIECTBY
XPUCTUAHCKOW BEpbl HEOOXOAUMBIA JTOCTYII
K COTEPUOJIOTHYECKOMY ITUIAHY, M JUISL 3TOTO
OHU JOJDKHBI TOAYUHSITHCS WHTEPIpETAIIN-
SIM CBEPXBECTECTBEHHOTO CBSIICHHOCITYKH-
TelssMU. JIOCTHKEHUE COTEPUOTIOTUIECKOTO
nopsifiIka — HEMpocTas 3ajgada, MOCKOJIbKY
CBSIILIEHHOE CJIOBO LIepKBH TOKHO KOHKYPH-
pOBaTh C IPYTMMU UHTEPIPETALUSIMHE, KOTO-
PBIE YCKOIB3AI0T OT EMUCKOTICKOTO KOHTPOJIS,
Oymyun «IMKHAMW», KaK OTHAKIBI YKazai
Pomxep bactum’®, n He o0s3arenbHO 3a mpe-
JieTlaMH CaMOT0 XPUCTUAHCTBA, KaK TIOKA3bI-
BAIOT HEKOTOPHIE OOBHHEHUs B epecu. bomee
TOT0, BEICKa3bIBAHUE O TOM, UTO SIBISICTCSI CBSI-
IICHHBIM, a YTO HET, HEeJIb3s TIOHSTh, paccMa-
TPHBAsi €T0 OTACIHHO OT CETH KOH(IIUKTOB U
JOTOBOPEHHOCTEH MEXKIY CBSIICHHOCTYXHU-
TEJISIMU ¥ COOOIIIECTBOM, IIOCKOJIBKY CBSIIIICH-
HOE OOYCJIOBJIICHO YEIIOBEYECKHM OIBITOM™.
CrnenoBarenbHo, [lepkoBb HE creayeT oTae-
JSITh OT IPYTHX CTOPOH OOIIECTBEHHOU KH3-
Hr®’, 0COOEHHO OT ITOJUTHKH.

8 Bastide R. O Sagrado Selvagem // Cadernos De Campo, no
2,Vol. 2, 1991, p. 145.

3 Schmitt J-C. La notion de sacré et son application a I’his-

toire du christianisme médiéval // Cahiers du Centre de re-
cherches historiques, no. 9, 1992, p. 3-5.

80 Eller J. Introdugéo a Antropologia da Religido. Petropolis,
2018, p. 30-32. PasMmbImuieHust 0 pasaeleHAN PEIUTHO3HON H
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Eciu mbl xoTHM emie Ooublie Cy3UThH
oTpesieTIeHUe HEPKBHU, MOCKOJIbKY 3TO LIETh
JAaHHOW CTaThU, MOXKHO PAaCCMOTPETh OJIUH
KOHKpeTHbI mnpuMep: Kunesckas Pycckas
I{epkoBb. Jlaxke B 3TOM Cilydae pasrpaHuye-
HUE TMO-TIPEKHEMY OU€Hb BEJIHKO. [[pKu, KaK
3TO OBUIO HAMHMCAHO B CTapbIX HCTOYHHKAX,
4acTO O3Hadajo coOpaHHe XpUCTHAH, KO-
TOpBIEC CJIEIOBAIM TPEUECKOMY OOpsIy, Me-
CTa, TA€ COBEPUIAINCH KYIbT M JIUTYpPrus,
U, pexXe, KOHKPETHBIX JIIoAeH ¢ (YyHKIHEH,
CHEeIU(PUIHOMN Al XpUCTHAHCKOTO PUTYaa,
UMEIOIIEH HEKOTOPbIE CBOETO poja KOHTAaK-
TBI CO CBEpXbeCTECTBEHHBIM®'. BO Bcex aTHX
Clly4asiX KOHKPETHOE MOHMMAaHHUE XPHUCTU-
AQHCKOM CBSIIIEHHOCTH SIBIISIETCS KIIIOUYEBBIM
KOMITOHEHTOM OTpEACNCHUsl, U OTAEIbHas
94acTh MOCJIEAHEr0 MpUMepa — MHUTPOTIOIH-
Thl U EMUCKOIIbI, KOTOPbIE BKIIOYAIOT YIO-
MSIHYTBIX JIIOZEH TOJ CBOIO IOPUCAMKIIHIO,
— KakeTcs 0oJiee MOAXOASIIEH TS COLUab-
HO-MHCTUTYIUOHAILHOU NCTOPUH, aHATTU3U-
pysl TO, KaK OHU TOHHMAIOT TO CBAIIEHHOE,
YTO JaeT UM BJIACTh HaJ CBOEH MacTBOW.
[IpaBo TOBOPUTH O TOM, YTO JOJKHO M HE
JOJKHO OBITh «O(HIIMATBEHOY CBSIIEHHBIM,

JPYTHX COLHUANbHBIX cep, 0COOEHHO B CpeAHHE BeKa, — ITO
aHaXpOHHMYECKask MBIC/Ib, OCHOBAaHHAsI HA COBPEMEHHBIX TEO-
pusix cekynsipuzanu cp: Guerreau-Jalabert A. L'ecclesia mé-
diévale, une institution totale // Les tendances actuelles de
I’histoire du Moyen Age en France et en Allemagne. Paris,
2002, p. 220-221. To xe caM0Oe MOXKHO CKa3aTh U O XpUCTHAH-
ctBe Kuesckoii Pycu, kotopoe copmuposao u copmupona-
JIO CBSI3M YJIEHOB CO BPEMEHEM U BIACThIO. CM.: [[Janos A. H.
TlNocynapctBo u Llepkoss B [IpeBneit Pycu, X-XIII. M., 1989.
C. 4-5; Griffin S. The Liturgical Past in Byzantium and Early
Rus. Cambridge, 2019, p. 30-31.

ol CaarocnaBuya

B uepxoBHoM craryte Buagumupa
MIEPEUUCICHO  HECKOJBKO  «IEPKOBHBIX  JIIOZEH»,  OT
CBSIICHHUKOB M MOHAXOB JIO >KEHIIMHBI, OTBETCTBEHHOW
3a €BXapUCTHUYCCKUH XJIe0 M MEeBUYMX XOpa, CM. YCTaB KHA3S
Brnagnmupa CestocmaBuda // [TaMATHHKH PyCCKOTO TIpaBa.
Boin. 1: ITamstauku npaBa Kuesckoro rocynapcrsa X-XII BB.
[on pen. 3acxn. mest. mHayku mpod. C. B. FOmkosa. M., 1952.

238, 242, 246.

OTMEYAETCs CIy4YasiMH, KOTOPbIE B OMIpeae-
JICHHbIE MOMEHTBI YTPOXalu BJIACTA MHU-
TPOIIOJIUTOB, €MUCKONIOB W CBSIIEHHHUKOB,
BBIHYK/Iasl KX TIEPEOCMBICIIUTD U MEPEOnpe-
JEJUTh OTHOIIEHUS MEKTY LIEPKOBBIO — «HMH-
CTUTYTOM» U IIEPKOBBIO KaK OOIIMHOMN BEPHI.
Hwxe npuBeneHsl 1Ba BapuaHTa WHCTUTY-
HUOHaNM3auMu KueBCKoW LEpKBHU B HaIlIEM
TEOPETHYECKOM OCBELICHHH.

JlaTuHCcKkas «yrposa»
u passpauenue IlpaBociiaBus

IlepBblli MpUMEP MHCTUTYLMOHATU3ALNHU
Pycckon LlepkBu m BOmpoca XpHUCTHAHCKO-
IO CBAILIEHHOIO MOKHO HallTU B AHTUJIATHUH-
CKOM LIEPKOBHOM ITOBEJACHUH, OTMEYEHHOM B
HEKOTOPBIX MCTOYHMKAX KOHIA XI m Hadana
XII BexoB. MBI y e rOBOPUIIN B APYTOM CIIy-
yae O JABYX PYCCKHX CITMCKax OIIMOOK, KO-
TOpBIE KOOI MPAKTUKOBAIH JATUHSHE — OT
murtponosmtoB leoprus nu Moanna Il — u o
TOM, KaK 3T UCTOYHUKH KacAJIUCh UCKITIOYE-
HUS 3aMaJJHOTO COOOIIECTBA BEPHI U3 IKyMe-
Huueckoid LlepkBu®. 31ech Mbl IMEEM JIEJI0
C OOBUHEHHUSIMH 0OoJiee «IPAKTUYECKOTO Xa-
pakTepa» B HENpPaBUIBLHOM OOpAIleHHH CO
CBALIEHHBIM M B TOM, YTO PYCCKHE IPABO-
CJIaBHBIE JJOJDKHBI OBITH OCTOPOXKHBI, YTOOBI
HE OBITh 3alsITHAHHBIMU HEYHUCTHIMH Jia-
TUHSHAMH.

[Ipexxe yeM IpUCTYIUTh K aHAJIHU3Y, He-
00XOTMMO yKa3aTh Ha OJJUH BaXKHBIHN (DaKTop:
OTCYTCTBHE JI0KA3aTeJIbCTB TOTrO, YTO AHTHU-
JAaTUHCKHUE HACTPOEHUS OBUIM TereMOHHCT-
CKUMH CpelH pycckux. Pabot, B KOTOPBIX
YIOMHHAETCS Kakoe-THOo MpeayOekIeHne

62 Cm. Neves L. S. C. (Hesec JI. C. C). The «aneccle-
sing» of the Latin Church in metropolitan polemical writin-
gs (XI century) / «AmskxiresnBHOCTEY JlatnHckoii Llepksu B
MuTpononnanx noixemudecknx tpyaax (XI B.) // Novogardia,
no. 2 (6), 2020.
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MPOTHB TE€X, KTO CJIEJ0BAJT JIATUHCKOMY 00-
psiy, OTHOCHUTEIILHO HEMHOTO, 4YTO Je-
MOHCTPHPYET, 4TO OECIIOKOHCTBO IPOTUB
JIATUHSIH OTPAHUYMBAIIOCH TPYIIIION CTPOTHX
MUTPOIIOJINTOB WIJIH JTFOOOTIBITHBIX MOHAXOB,
B OCHOBHOM T'PEUECKOTO MPOUCXOKICHUSI®.
Jlaxke 1epKOBHUKH, OOBUHSBIINE JIATUHSH,
BEPOSITHO, 4aCTO KOHTAKTHPOBAIM C HHa-
KoMBICTAIUMu®, boilee TOro, HET HUKAKUX
J0Ka3aTeNbCTB, KOTOPbIE MO OBl 3aCBHU-
JEeTeIbCTBOBATh KaKUE-TMOO CAHKIMU WU
JCWCTBUS TIPOTUB JIATHHSH, HAIPUMED TPHU-
HY/IUTEIILHOE TOBTOpHOE Kpemienne®. Pyc-
CKHE KHS3bS M KHATUHY JINOO HE 3HAJIH, THO0
HE 3a00TWIIMCh O PEIUTHO3HOM TOBEIACHUU
KHTenel 3amaja, y4acTBysl B MHOTOYHCIICH-
HBIX MEXKOH(ECCHOHAIBHBIX Opakax B Te-
YeHHE CTOJICTHI TTociie packoia 1054 romga®.
B03M0XHO, 4TO IPOCTHIE JTFOIHM OBLIN TaK K&
0e3pa3iauyuHbl K MPEAINoIaraeMbIM 3JI0YIO-
TPEOJICHHSIM JIATHHSH U MTO-TIPESKHEMY YaCTO
BCTYHQJIM C HUMHU B KOHTaKT, 0COOEHHO TIO-
3BOJISIS JKUTEIISIM 3arajia yyacTBOBaTh B PHU-
YaCTHUH.

Kaxercst, 4To 9TH 4acThie KOHTaKTHI 03a-
Ia4MBalfl WIH Pa3apakaid HEKOTOPBIX
U3 HAUX BOWHCTBEHHBIX JTYXOBHBIX JIHII.
Bosemem, k npumepy, MmoHaxa fIkoBa, npu-
CJIABIIETO CIMCOK KAHOHUYECKUX BOIIPOCOB,
Ha Kotopsle Mutpononut Moann Il orBeTni
Ha caMmble pa3Hble TeMbl. J[Ba W3 TpHUIIATH

8 Sykes C. The Place of Anti-Latin Polemic in the Writing of
Early Rus // Byzantinoslavica, no. 76, 2018, p. 63-67.

 @uops B. H Y HCTOKOB pEIUTHO3HOIO packKoia

cnassiackoro mupa (XIII B.). CIT6., 2004. C. 14-18.

% Zajac N. Regina Binomia: Re-Examining the Evidence

for Re-Baptism and Renaming of Latin Christian Brides in
Pre-Mongol Rus’ // Byzantinoslavica, no. 77 (1-2), 2020, p.
6-15.

%  Crmcok GpakoB MEKIY POCCHUCKMMH W WHOCTPAHHBIMH

MoHapxamu cM. Raffensperger C. Ties of Kinship: Genealogy
and Dynastic Marriage in Kyivan Rus’. Cambridge, 2016.

YEeThIPEX OTBETOB HANPSMYIO CBSI3aHBI C Jia-
TUHCKMMHU BOIPOCAMHU, IMOJpa3yMeBas, 4YTO
MOHAX HE 3HaJ, KaK 00palarbcsi ¢ JaTUHSA-
HaMU B €ro PeJIMruo3Hoil obuiuHe. B uer-
BEPTOM Bompoce SKoB, BO3SMOXXHO, CIIPOCHII,
KaK Jajplle OOIIAThCS MPaBOCIABHBIM U
«a3UMHTaM», TO €CThb TeM, KTO YMOTpeOs-
€T MPECHBIN eBxapucTuyeckuii xyued. Moanu
COBETYET MOHaXy JI000H 1IeHO! n30erars 00-
HICHUS C JIATUHSHAMHU, 33 UCKIIOYCHUEM CH-
Tyalui, KOTJa BO3HHKAET HEOOXOIUMOCTb,
¥ HUKOTJIa HE MPOKJIMHATh a3uMUTOB. Kpo-
M€ TOTO, BCSIKUH, KTO OTKa3bIBAETCSA IEPHKAThH
JTUCTAHIIMIO B OOLICHUH C MHOBEPIIAMH, PU-
CKYyeT JJOBECTH JI0 CKaH/JaJIOB U BpaKIeOHO-
ro otHomeHus®’. HacranBanue Ha KOHTAKTe
C JIaTUHSHAMHU BpeIuT OOIIMHE, MOCKOIb-
Ky MOXET HCIIOPTUTH CBSATOE, CBA3BIBAOIIICE
OOIIMHY, CO3/1aBasi YMOLIMOHAIBHO HEOIaro-
npusATHYI0 atMocepy. O6a myTH HanpsMyto
BJIMSIFOT Ha OTHOILLIEHUS MEXIY LEPKOBBIO U
CBSIIIICHHBIM TIOPSAKOM, M BMEIIATEIbCTBO
MOYKET MPUBECTHU K Xa0CYy.

Bropoii Bonpoc (1 TpUHAALATHII B LIEJIOM
B JIOKYMEHTE) KacaeTcsl BO3SMOKHOCTH Opaka
MEXIy PYCCKMMHU KHS3BSIMU U JIaTHHCKUMU
npuHieccamu, yero MoaHH kaTeropuuecku
HE COBETYET M CUMTAET TAaKOH aKT Hakazye-
MBIM®. Kak MBI BKpariie yOMUHAIIU BBIIIIE,
Opaku MKy PyCCKUMHU U 3araJHbIMUA KOPO-
JIEBCKUMH 0CO0aMH ObLIM OOBIYHBIM JIEJIOM,
U, BO3MOXHO, SIKOB cuMTasn Takoe OTHOIIIE-
HUE HEMPaBUIBHBIM, MMOATOMY CIIpAIlUBal
y MUTpPOIOJUTA, 4TO eMy Jeiarb. MajoBe-
POSITHO, YTO MOHAaX pearupoBajl Ha HOBBIC
CYIIPY’KECKHE OTHOILICHUS WU MPHUYACTHS,
HO OTHOIIEHHUS MEXAy IPaBOCIABHBIM U

7 Kanonmueckue OtBerhl Mutpononura Moaunna II // Pyc-

ckast Ucropuueckas buonunoreka. Tom VI. CII6., 1890. Ct6. 2.
88 Tam xe. C16. 7.
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WHOCJIaBHBIM HaceJIeHHeM OBLTU HACTOJIBKO
MHOTOYHUCIIEHHBI, YTO 00a CBSILIEHHOCITYXH-
TEJs AyMaJ, 4TO 3TO MOKET HAaHECTH yIepO
camomy sapy LlepkBu. MexxkoH(peccuo-
HAJIBHBIX CBA3€M OBLIO JTOCTATOYHO, YTOOBI
M3MEHUTH TpencrasieHue Skosa n Moan-
Ha O TOM, YTO JOJDKHO OBITh XPUCTHAHCKOU
CBATBIHEH, MYTEM BBIABICHUS OCKBEPHSIO-
el CHITBI®, KoTopas Moriia Obl pa3pyIIuTh
XPUCTHAHCKUM TNOpsAIOK. bosee TOro, sTor
«HM30BITOK» COCYLIECTBOBAHUS MOMKET TaK-
K€ O3Ha4aTh KOHKYPEHLHUIO 3a OIpeielie-
HUE TOr0, YTO MOXKET M HE MOXKET CUUTAThCS
CBALUEHHBIM. B 3TOM cirydae MOXHO € yBe-
PEHHOCTBIO MPEIIOJIOKUTh, YTO CIOpP HAET
O JBYX OKKJIE3UOJIOTMYECKUX MOJEISIX C
pasHpiMH OOpsimamu W Tpagunusmu. Eciu
3TO HE TaK, NOCKOJIBKY OTCYTCTBHE JOKa3a-
TEJIBbCTB HE MO3BOJIIET HaM C(OPMYITHPOBATH
0oJiee CHITbHYIO THITOTE3Y ", TO, TOX0XKeE, YTO,
[0 KpalHE!d Mepe, HEKOTOPbIE PYCCKHE Y-
XOBHBIE JINLAa TPU3HABAJIN ITO MOJIEM IKKIIE-
3MOJIOTUYECKOM OUTBBI.

DTO HECOOTBETCTBUE LIEPKOBHOI Oece-
Ibl 1 MUPCKOW NPAKTUKUA OBLIO BOCIIPUHS-
TO W KHA3eM Bumamumupom MoHOoMaxoMm.
B oTBeTHOM mHcbME K MOHApXy MHUTPOIO-
mut Hukudop [ HaumHaet nocnanue ¢ Toro,
YTO yKa3bIBAET, YTO MPUUMHON €ro HaImca-
HUs ObLI Bolpoc MoHOMaxa o TOM, Io4YeMy
JATUHSHE UCKIIFOYEHBI U3 TOTO, YTO HepapX
HasbIBaeT «uctuHHOU [{epkoBhio»’!.. JIr060-
MBITCTBO KHsI3s onieHms1 Hukudop, koTopsiid

8 Sykes C. The Place of Anti-Latin Polemic in the Writing of
Early Rus, p. 71-72.

" OnpHako, 6BUTIO HECKOJIBKO MOMBITOK MAIlbl IOCTABUTH Pych
nox BausHue Puma. Cm.: Pawm B. /. TlanctBo u Pycu B X—
XV Bekax. M., 1959. C. 60-71.

" Mumponorum  Huxugpop 1 Tlocnanme Bnagumupy

MoHOMaxy O Bepe JaTWHCKOW // DHMUCTONAPHOE HACIEIue
Hpesneii Pycn XI-XIII. CII6., 1992. 71.

B KOHLIE MOCJIaHUS, EPEUUCIUB HECKOIBKO
OLIMOOK, IOMYIIEHHBIX JaTUHSHAMH, TPU-
3bIBAET KHSA3S U3YUYUTh COAEpPKaHUE MUChMa
Y [IPUIIMCATh EMY POJib, JaHHYI0 MoOHOMaxy
camuMm borom kak xpanurenem IIpaBocna-
Busi Ha Pycu’”. B sKkkiie3monoruu MHUTpPO-
MIOJIUTa KOPOJIEBCKAsl pPOJIb 3aKJIHOYaIach B
TOM, YTOOBI MOMOTIaTh MOIJAEPKUBATH XPH-
CTUAHCKUH MOPSAOK, TOYHO TaK >Xe, Kak
CBAIIICHHUK 3a00THTCI O CBOEH ITacTBE, Ta-
KM 00pa3oM HHTEPIPETUPYs COOOIIECTBO
MUPSIH KaK COOOIIECTBO BEpPhl U «CMEIIH-
Bas» MOJINTUKY U penururo. Ero anamoruy-
HOE NMHCbMO KHA310 MypoMckoMy fpociaBy
CasTONONIYMYY MOATBEPKIAAET HAILy T'MIIO-
T€3y, MOCKOJbKY MHTPOIOJUT YTBEPKIAET,
YTO OH Hamucaj OTOMY, YTO MOHApX TENEpPh
SBIISIETCSL cOoceoM TOJSIKOB”®.  TIoCKOJIBKY
3TO MOcjaHue Oosee MOAPOOHO OMUCHIBAET
HEKOTOPbIE OTKJIOHEHHMS, OCOOEHHO B OTHO-
IIEHUHU a3UMOB, HCIIOJIb3YS )KECTKYIO PUTO-
pUKYy, OCHOBaHHYIO Ha aBToputeTe IlaBina,
4YTOOBI ONPABAATh UX BMEIIATEIBCTBO B CBA-
IICHHOE *, MOXKHO C YBEPEHHOCTBIO TIPEIIIO-
J0XUTh, 4T0 Hukudop xoten, 4ToObl KHS3b
3ammuTiil Pych OT 371a M pasBpamarommx
NpakTUK U3 PrMa, a Takxe U ero coOCTBEH-
HYI0 JIETUTUMHOCTb KaK Uepapxa.

Takum o0Opa3om, XOTS aHTHJIATUHCKHE
HACTPOEHUSI HE OBUIM pacmpoCTpaHEHbl Ha
Pycu B xoHne XI-ro n nagane XII-ro Bexos,
HEKOTOPbIE JIFOJIM, TAKME KaK MOHaX SIKOB n
Brnagumup Monomax, nOHUMaIIH, 4TO T€, KTO
HAXOJUJICS MO/ BIUSHUEM PUMCKOTO apXue-
MHICKOITa, He OBLIM YaCThIO TOTO K€ CaMOTIO
COOOIIECTBA BEPHl M OTHOCWINCH K JIOKHOM

72 Tawm xe. C. 73.

 Mumpononum Huxugop I. Tlocnanue SpocnaBy CasiTo-

MOTYMYY O Bepe JIATHHCKOH // DnucronspHoe Hacieaue J{pes-
neit Pycu XI-XIII. C. 73.

" Tam xe. C. 76-79.
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uepksu. U Noann 11, u Hukudop I monnma-
JIY ICBUAHTHBIN JAaTUHCKUI 00psiJ] KaK yrpo-
3y criaceHuro Pycu, a Takxe, BO3MOXKHO, UX
COOCTBEHHOM JIETMTUMHOCTH, M MOCJIEIHUMN
JTa’Ke BO3JIOKUJI Ha KHA3EH OO0KECTBEHHYIO
MHUCCHUIO 1O O0phOe ¢ HUM. MOXKET OBITH
TosibKo ojHa llepkoBs, u (yrposa) cocyie-
CTBOBAaHMS 3aCTaBHJIa MUTPOIOJIUTOB MEpe-
CMOTPETh U MEPEOCMBICIIUTh CBOU MOHSTHUS
00 «MCTUHHOMY CBSIIEHHYIO KU3Hb.

Kaument CmonsiTu4
U NPU3HAHUE CTOJUYHON BJIACTH
HeeHCTBUTEIbHOU

Ham Bropoii mpumep, HECKOJIBKO Oojee
IIPOJOJKUTENBHBIM, YEM NPEIbIAYIIHN, O
B3aMMOCBS3M CBSIIECHHOW M LIEPKOBHOW WH-
CTUTYLIMOHAIU3ALMHN 3aKII0YaeTCd B OYEHb
MU3BECTHOM crnope, npowmsomenmeMm B XII
BEKE OTHOCUTENBHO Pycckout llepkBu: u3-
Opannu Kimmenta Cwmonsituga” MHTPO-
nomtoM KwueBckum mexny 1147 u 1154
rofilaMy ¥ IPOTUBOJEHUCTBUEM EMY CO CTOPO-
Hbl HEKOTOPBIX CBALIEHHOCITYHUTEJIEH TOro
BPEMEHHU.

B neronmcsax 3ammcano, udro B 1147
rofly €NUCKOIICKHI CHHOJ OBLT CO3BaH —
U, BO3MOXHO, IMOABEPICS MAHUITYJISITUSAM '
— KHMEBCKMM KHA3eM HM3sacnaBom Mcruc-
JABUYEM H3-32 OTCYTCTBHUS MUTPOIIOIUTA
Ha kadenpe. [locnenuuii apxuepeid, 3a-
HUMAaBIINK KUEBCKUU MpecTos, Muxawun,

75 MHorna Taxke usBecTed Kak KM, DTumonoruueckuii 00-
30p UMEHH MHUTpoONonuTa cM. Yeneuckuii b. A. MUTponoaut
Knument Cmonsaruy u ero nocianus // Slovéne: International
Journal of Slavic Studies. Ne 1. 2017.C. 174-175.

" Franklin S. Introduction // Sermons and Rhetoric of Kiev-
an Rus’. Ed. and transl. by Sim. I1. U. Tafinenko Takxke yka-
3bIBACT, YTO IOJOIKHE M POCTOBCKHE EIHCKOIbBI OOHKOTH-
posamu CuHopm, cp. [auidenxo I1. M. CTaHOBICHHE BBICIIETO
nepkoBHoro yrpasineHus B Kuesckoit Pycu. ExarepunOypr,
2011. C. 356-358.

ornpaBwica B KoncrtantuHonons B 1145
roly M OCTaBajCs TaM, BO3MOXKHO, JI0 Ca-
Mot cmeptu. [locne ero orve3na mo co0-
CTBEHHOMY pacnopsbkeHuro Muxauna B
KueBe He paspemanoch OpOBOAUTH HH-
KaKuxX OOTOCITYy)KeHUU'’, 9TO, BO3MOXKHO,
OTPULATENILHO CKa3aJloCh Ha pPEIMTHO03-
HOM yxiazae Bcen Pycu. Kanpuparom, us-
OpaHHBIM Ha BaKaHTHYI0 MHTPOIMOJIHUIO,
— BEPOSITHO, MO MPEJIOKEHHUIO WIN IpPH-
HY)XJIeHHI0 camoro M3sicnaBa, OblT aBTO-
PUTETHBINH MOHaX 3apyOCKOTO MOHACTBIPA,
n3BecTHRIM kak Kimment CmongaTwy, u3-
OpaHHbIN 27 utons, B 1eHb cBatoro [lanTe-
nerimoHa. Ho make HECMOTpPS Ha CPOUYHYIO
HEOOXOAUMOCTD U JIOBOJIbHO HEOOBIYHYIO
pOLEAYPY, 3TO PEUIEHUE CHHOJa HE OBLIO
€AMHOMYILIHBIM.

N3 Tex, xro npunsin Knuma, a Takxke ero
[JJaBHBIM 3alIUTHAUKOM B JICTONHCSX OBLI
enuckon YepHuroBckuit OHyppuii, KOTOPHIT
JIOKa3bIBaJl MPABOMEPHOCTh TOIO, YTO CaM
CHUHOJI MOKE€T XHUPOTOHUPOBATH HOBOTO MH-
TPONOJIUTA, OCKOJIBKY I1aBa cBsitoro Kim-
MeHTa PuMckoro okaszancsa torma Ha Pycu.
[lonobHO TOMY, Kak pyka cBsroro loaH-
Ha CKpEIUISieT BOCXOXKIECHHUE HOBOTO Hepap-
Xa, TaK U PEJIMKBUS MPUJIAET JETUTUMHOCTD
npasienuto Kimmmenrta”. Onydpuii, a Taxxke
APyTHE CBSILEHHOCITYKUTEIN U, BO3MOXHO,
naxe M3zscnas, BEpoATHO, 3HAIM, YTO B TO
BpeMs B Koncrantunonosne e 0puio Ilarpu-
apxa, y3aKOHMBLIErO0 HOBOT'O MHUTPOIOJINTA,
YTO MOIJIO OBl ONpaBAaTh HA3HAYEHUE U XU-
POTOHHIO YPE3BBIYANHOTO MUTPOIIOIUTA C

77 TICPJI. T. 2. CIIG, 1908. c16. 341.

8 B navane 1147 roma matpuapx Kocmac II ATTHkyc ObL1

CBCPTHYT 3a CBSI3U C MOHAXOM, OCYXIICHHBIM 3a Y4acTHC B
epecu borymmna. Cm.: Magdalino Paul. The empire of Manu-
el I Komnenos, 1143 — 1180. Cambridge, 1993, p. 277-278.

7 TICPJL. T.2.ct6.341.

NOVOGARDIA Nel 2021

95



AUTHORITY OVER THE SACRED AND THE INSTITUTIONALIZATION

MTOMOIIBIO PENMKBUH, KOTOPAask MUMEET CBS-
3U C NIEPBOU LIEPKOBBIO — TO €CTh ¢ Pumom,
YTOOBl BOCCTAaHOBUTH HOPMAalbHOE COCTO-
sHHE OOLIMHBI Bepbl. B KOHIIE KOHIIOB, CO-
miacHo MnarbeBckod neronuck, KiumMeHT
CTaJl HMEpapXOM u3-3a aBTOPUTETA CBOETO
MArCKOro0 POJCTBEHHUKA, BOCCTAHOBUBILIETO
[epkoBp™.

C npyroil CTOpOHBI, MPOTHB XUPOTOHHH
BBICTYIIAJIM 110 KpaHEW Mepe J1Ba CBSILICH-
HOCITY>KUTeJsI: enuckonbl CMoneHckuit Ma-
nyun u Hosropoackuit Hudonr. Ilokazano,
YTO OHM KaTeropuyecku npoTuB KimMeH-
Ta 1 ero HazHaueHuss CHHOAOM, yTBEpXKaas,
YTO MUTPOINOJIUT HE MOXKET OBbITh Ha3HAUYEH
keM-1100, kpome Ilarpuapxa. [IpsmMoii ot-
ka3 oT obmenus ¢ Knumenrom B mocneny-
IOIUE TOMBIY BBIpaYKaeT HENPU3HAHUE €ro
BJIACTH HaJ OOIIMHOW M JUKTOBKH CBSIILIEH-
HOTO, Y€MYy, BO3MOXXHO, HE CIOCOOCTBOBA-
JO TO OOCTOATENHCTBO, YTO MUTPOIIOJIHT,
M0-BUAMMOMY, HUKOTJ]a HE YIOCYKUJICS T0-
JY4YUTh NATPHAPLIYIO XUPOTOHUIO JaXKe IO-
cine toro, kak Hukomait IV My3anon cran
aunaepoM MMriepatopckoli LEPKBH TO3XKE,
B 1147% romy. MBI MOXEM TOJNBKO TpeN-
CTaBUTh, KAaKUM OCKOpOJIEHHEM 3TO CTa-
no mia Hudonra, Manyuna u 1pyrux

80 Tam xe.

81 Cornacno sneronucsm, HuOHT oTKa3bIBajICs y4acTBOBATh

B IIEPKOBHOH ciryx0e ¢ KiimmeHnTOM 10 camoii ero cMmepru:
IICPJI. T. 2. C16. 484.

2 B muceme, otmpaBicHHOM HwuboHTy, BeposSTHO, B TO

BpeMsl, KOT/Ia eMUCKOI Haxommics B 3axmodeHnd (1149 1.),
Hukomnaii IV no3npasisieT IuIEHHUKA C €ro IPOTUBOACHCTBUEM
KnuMenty W ynmoMuHaeT, 4TO MHTPOIOJIUT JAEHCTBOBAM
KaK TakoBOW 0Oe3 maTpmapxaibHOTO OnarocioBeHHs. CM.:
[Tocnanne I[Tarpuapxa Hukonas IV Mysanona k HoBropockomy
Enmnckormy Hudonty // Tlamsaraukun OOrmiecTBeHHON MBbIcn
Hpesueit Pycu. T. 1: Jlomonromsckuit Ilepumon. M., 2010.
C. 336. Tomeko B 1164 romy Oputa 3aZOKyMEHTHpPOBaHA
TIOTIBITKA y3aKOHUTh KiMMEHTa Kak MUTPOIIOINTA, TIOPOCHB
0 XHPOTOHMH NATpHapXa, HO K TOMY BPEMEHH MOCIEAHUH yKe
npucian Noanna IV.: [ICPJL. T. 2. C16. 522.

IIPOTUBHHUKOB. MOXHO C/€/IaTh BBIBOA, YTO
MIPOU30LLIET HE MPOCTO CHOP MPOrpeuecKon
U TPO-«HALMOHAJIBHOW» UEPKBU, HO YTO
UMEJT MECTO CIIOP MEX]y SKKJIE3UOJIOrHYe-
CKUMH MOJEJSIMU MOPSAKA; KOHUEMIHUS CO-
o0IIecTBa BEpbl, BO3MIABISIEMOTrO KEM-TO,
MOCBAILIEHHBIM Henocpeocmeenno CBATBIM
KimMeHTOM, TPOTHUB HKKIIE3UOJIOTHH, KO-
TOpas CUATAET 3aKOHHBIM HEPapXOM TOJb-
KO OJIHOTO0, OnarociosiaeHHoro [Tarpuapxom.
IlepBbIii MMen BIACTh HAJ CBAIICHHBIM, a
BTOPOi1 HE MPU3HABAJICS TAKOBBIM.

KoHe4yHO, MONUTHYECKOE IMOJIOKEHUE
Pycu 1 Mexm0ycoOHBIE BOWHBI HEJb3ST WT-
HOPHUPOBATh, HO C TOUYKHU 3PEHUS] pUTOPHYE-
CKOI0 KOHCTPYHUPOBAHUS BIACTH HaIlaIK1 Ha
KnuMma 1 ero momeITKU 3allIUTUTH ce0s pa-
06oTanu He Tak. XOTh U MpPaBa, YTO BIACTh
N3dcnaBa B 3HAUUTENBHOM CTENEHHU CIO-
coOCTBOBaJIa OCYIIECTBICHUIO Bilactu Kiu-
MEHTa, OCOOEHHO MNpH MpPECIeIOBaHUU U
3aKIIIOYCHUN B TIOPBMY €r0O OIMOHEHTOB®,
HO KOTJa JIeJI0 JAOLUIO 10 TOT0, 4TOOBI Opo-
CUThb BBI30B «MUTPOIOJIUTY» B MUCAHUAX
U JIEUCTBUSIX, 3TO ObUT BOIPOC TOTO, KAKOU
CBALLEHHBIN MOPSAIOK (MJIM OTCYTCTBHE Ta-
KOBOTO) TIPUCYTCTBOBAJ B PYCCKON OOITHHE
BEpHI ISl LIEPKOBHHUKOB, KOTOPbIE TPOTHUBO-
CTOSLIIA EMY.

[agaiite mocmorpum Ha npumep Domsl,
npecsutepa u3 CMmomneHcka, OOBUHEHHUS KO-
TOpOro 3acTaBuiv KinuMeHTa HanucaTh CBOE
3HaMeHuToe rnocnanue. OH, OueBUIHO, 0OBU-
HWJI epapxa B IPUBEPKEHHOCTH SJUTMHCKON
¢unocopuu u cTpemMIeHUN K MUPCKOH clia-
Be*, 4TO MPUBEJIO K HUCIIOJIIE30BAaHHUIO B €rO0

8 Hosroponackas Ilepsas Jletonuce Crapiiero u Muaiero

W3Bopos. [lox penaknueii u c npeaucnosueM A. H. Haconosa.
M., 1950. C. 28.

8 Mumpononum Kmum Cmonsmuu. Tlocnannme Kimmenta
Cwmomsttuaa. C. 118-120.
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MIPOMOBENAX AJUIETOPHil, KOTOPBIE e111e O0JIb-
1€ CTaBST MOJ] COMHEHHUE Oyayliuil craTyc
ero Kak MuTponoiauTa®. ®oma 0OBUHWI MU-
TPOIOJIUTA HE TOJIBKO B TIIECIABUU, HO U B
TOM, YTO OH UEpapX, He UMEIOIINN OTHOIIIE-
HUS K CBSILIEHHOMY, TOCKOJIbKY B €T0 IIPOIIO-
BE/SIX MPUCYTCTBYET «PUIOCOPUI» BMECTO
bubnun, TeM caMbpIM MeHsII 00KE€CTBEHHBIN
aBTOPUTET Ha Mpo]aHHBIN (aTbIINBbII aB-
toputeT. Ecnu momycTuth, 4TO mpecBUTED,
BEPOSTHO, HAXOAWJICS TOJ BIHUSHUEM eIH-
ckona Manywia, TO HeoBepHe K IpeObiBa-
Huto Knmumenra erie cuibHee, TOCKOIBKY OH
erie 6osbIlIe BMEIINBAETCS B CBALIICHHOE. Ta-
kUM o0OpazoM, Pycckas LlepkoBb Obl1a cKOM-
MIPOMETUPOBAHA B CBOCH IIENIN YHOPSAOUNUTH
OOIIMHY U TTOJTOTOBUTH €€ K CIIACEHUIO.
MuTponoauT onpoBepr 3TH OOBUHEHUS,
HE OTpHIIasi, YTO 3HAET O CBETCKUX aBTOpax,
¥ BMECTO 3TOro roBopst dome, 4TO €CiIu OH
UX JCUCTBUTEIHHO HCIIONB30BAN, TO TOJb-
KO B ILEJIIX HacraBieHus Kus3ei®®. Boiee
TOTO, TO, YTO MPECBUTEP CUUTAJ TIIECCIaBH-
em u (unocodueit, ObLIO, IO CIOBaM HUepap-
Xa, CIOCOOOM PACKPBITh UCTUHHBIA CMBICI
MHUpPa, O KOTOPOM TOBOPHUTCSI B MPUTYAX U
3arajikax, MPUCYTCTBYIOMHUX B CBALICHHOM
IMucanuu®, uro sBIgETCA OMHOW M3 3a1a4
muTpornonuTta. Kaxyieecs  HempaBMIb-
HBIM oTHOIIeHne KinMmenrta He pa3Bpaiiaer
CBSTBIX U OOIIMHBI, BMECTO 3TOTO OHHU TO-
MOTaOT MUTPOTIOJIUTY TMOHSATH UCTUHY B JIE-
TaJsX, B COOTBETCTBHHU C €70 COOCTBEHHBIMU
MIPEICTABICHUAMHU. JTO, B CBOIO OYEPE.b,
MO3BOJISIET HaM 3aKIIOYHUTh, YTO XPUCTHAH-
CKUH SJIEMEHT HE MOBPEXKICH U MOPSAIOK

8 Venencxuit 5. A. Mutpononur Kimument CMONIATHY U €10

nocinanus. C. 197.

8 Mumpononum Kmum Cmonamuu. Tlocnanme Knmmenra
CmonsTuua. C. 118.

8 Tam xe. C. 132.

COXPAHSIETCS], MMOCKOJIBKY €r0 METOJ TOJKO-
BaHUs LIEPKOBHBIX JI€J, & TAKXKE €ro BIACTh
OIPEEIISATh, YTO CYTh CBALIEHHOTO, SIBIISOT-
Csl 3aKOHHBIMH.

[Ipumep KnmmeHnTa nmokaspIBaert, 4To Xpu-
CTUAHCTBO M TOJUTUKY HENb3s OTAEIUTH
Jpyr oT apyra. OueBuIHasE HEJIETUTUMHOCTD
MUTPOINOIUTA O€3 aTpUapXaJIbHONU XUPOTO-
HUU CUJIBHO TIOBJIMSJIA HAa OTHOLIeHus Pyc-
ckon LlepkBu m enmuckorictB. HoBropon u
CMoONeHCK He MpU3HABajiu BIIACTH Hepapxa
0e3 opuIMaIbHOTO OIArociIOBEHUs, U Tpe-
CBUTEp NOCJEIHEro Jaxe OOBUHWI €ro B
dbanscuduranuu [lucanus, TeM cambiM OT-
punas npaBo Knumenrta Ha xuporonuto. Ta-
KM 00pa3oM, MOKHO HPEANOI0KUTh, YTO
JUTSL OTITIO3UIIMU B PYCCKOM PEIUTrnO3HOM 00-
nHe He Obu1o nopsiaka. Korga murponoaut
KoncranTtun I npubsut B Kues B 1156 rony,
€ro MepBbIM JEHCTBHEM OBUIO aHHYIUPOBA-
HUE BCEX MPEAbINYIUX XUpoToHni Knumen-
Ta ¥ BOCCTaHOBJCHHE Topsiaka B LlepkBu®,
0Cc0o00r0 poaa MOpsA0K, TPeOYIOmU MOCBs-
[ICHHOTO CBSIICHHUKA JIJIs1 PyKOBOJICTBA 00-
[ITUHOM.

JIBa pHBEICHHBIX BBIIIE IPUMEPA MOKA-
3BIBAIOT, YTO MOCTPOEHUE MOHATUS XPUCTHU-
aHCKOTO MOpsiaKa ObUIO HAMPSMYIO CBSI3aHO
C COLIMAJIbHBIMHU IIPOLECCAMU IIEPETOBOPOB
Y KOH(DJIMKTOB, COCIUHSS MTOTUTUKY U PEIH-
TMI0 B €IMHBIA U HEPA3PBIBHBIM HAppPaTHUB.
Ilogxon K LEPKOBHOM HMHCTUTYLMOHAJIN-
3allMM KaK K MCTOPUM PAa3BUTHUS TOrO, Kak
LlepkoBb MOCTpOMIA CBOK JIETUTUMHOCTH
Ha apTUKYJIMPOBAHUU KaTeropuil COLIMAJIb-
HOTO M CBSILEHHOIO, OTKPBIBAET BO3MOXK-
HOCTh JAJIBHEHUIINX BOIPOCOB O TOM, YTO
[lepkoBb 3HA4YMIIA ISl JIFOAEH, MPUYACTHBIX
K MpOSIBICHUSIM CBEPXbECTECTBEHHOIO, U

8 TICPJL T. 2. C16. 485.
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KaK OHU JOJDKHBI JEHCTBOBaTb B CBETCKOM
MHUpE, UX OKpYXkarolmeM. JDTO, B CBOK O4e-
penb, OTKPHIBAET AJBTEPHATUBHBIA METOJ
UCTOPUYECKOTO aHalln3a, KOTOPBIA JOMaeT
npeacrasienue o Llepksu B Knuesckout Pycn
KaK aHTHMCTOPUYHOM W HENOABHKHOU WH-
CTUTYLHH. BO3MOXXHOCTH WM3y4YEHUSI pa3HO-
o0Opa3Hbl: 4TO, K IPUMEPY, 3HAYMINA CIIOPbI
10 TMOBO/Y COOJIONECHMSI OCTa ISl UIEU CO-
XpaHeHus IepkoBHOTO Tmopsiaka®? Kak mo-
CTOSHHOE BMELIATEIbCTBO B IIEPKOBHBIE

8 Cwm., Hanp: Bunozcpaoos A. FO., Kenmos M. C. «IlepBast
epeck Ha Pycu»: pycckue cropsl 1160-x TomoB 00 oTMEHE
nocta B mpasaHuuHble aHU // JlpeBHsin Pyck. Bormpocsr
meaueBucTrku. Ne 3 (73). 2018.

Ha3HAUYCHMS, OCYKIEHHOE MUTPOIIOIUTOM
Kupwiom 1 B nepsoit uerBeptu XIII Bexa,
ITIOKA3bIBACT JICIKAILYI0O B OCHOBE DKKIIE3H-
OJIOTHIO WM MoHATHE rapMmoHun? Eciam 3toi
CTaTb€ yAAJOCh XOTsI Obl BBI3BaTh JMUCKYC-
CHIO O TOM, KaK CJIeyeT IPUMEHSITh TEPMUH
«MHCTUTYT» K PyCcCKOM LIEPKBH, 3HAYUT, ITO
BCE K€ yIaI0Ch.

% TlepBoHauanbHasi SMUCTONSAPHAS JKanoba, HampaBlICHHAS
Kupunnom I Koncrantunononsckomy Ilatpuapxy ['epmany
II, He coxpanumach, HO JI0 HAC JIOUIEN MaTpUapXaibHbIA OT-
BeT. OTO BCE €lle PEIKO aHAIM3HPYEMBbIH JTOKYMEHT, HO OH
MMEEeT OrpOMHBIN MoTeHnMan s uzydenust Pycckoit Llepk-
BU. [ paMoTa KOHCTaHTMHONOJBCKOTO NaTpuapxa ['epmana Il k
mutpononuty Beest Pycu Kupnny 1 // Pycckas Mctopuueckas
bubnuoreka. Tom VI. CII6., 1890. C16. 79-84.

bubauorpadgus

Hemounuku:

I'pamoTra koHCTaHTHHONOIBCKOTO narpuapxa I 'epmana Il xk murpononuty Bees Pycu Ku-
pwy 1 // Pycckas Ucropuueckas bubnuoreka. Tom VI. CII6., 1890.
Kanonuuecxue Omsemor Mumpononuma Hoawnna 11 // Pycckas Uctopuueckas bubnmo-

teka. Tom VI. CII6., 1890.

Mumponorum Kaum Cmonsamuu. Ilocnanne Knumenta Cmomnsitiaa // bubnmoreka Jlute-
parypsl [pesneit Pycu, rom 1V: XII Bek. CII6., 1997.

Mumpononum Huxughop I. llocnanue Bnagumupy Monomaxy o Bepe JaTUHCKOM // Dnu-
cronsipHoe Hacneaue [pesueii Pycu XI-XIII. CII6., 1992.

Mumpononum Huxugop 1. Tlocnanue SpocnaBy CBATONOMUMXY O BEpe JATUHCKOU //
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Hogropoackas Ilepsast Jleronucey Crapiiero u Munanmero U3Bogos. [lon pepakuueit u ¢
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[Tocnanue Ilarpuapxa Hukonas IV My3anona k HoBropockomy Emmckorry Hudonty //
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