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Annotation: The so-called «Great Schism»
of 1054 was responsible for the increased
production of writings against the Latin faith
and practices in the lands that followed the
Constantinopolitan Patriarchate, especially
in Kievan Rus where most bore the author-
ship of the metropolitans. This kind of liter-
ature, mostly lists enumerating errors, have
been discussed in detail by several authors,
but little attention has been given to how
the lists show a conception of community of
faith, which is constructed against the notion

of Latin Ecclesia. Therefore, this article aims
to analyze how a conception of Church is
thought in the polemical writings attributed
to two metropolitans of Kiev — Georgy and
[oann II — in a process we’ll call «aneccles-
ingy», that is, desacralization of a community
of faith and thus revoking its right to be con-
sidered a Church.

Keywords: Kievan Rus, metropolitans, or-
thodoxy and orthopraxy, lists of errors, ec-
clesiology, «anecclesing.

In spite of current historiographic tenden-
cies reevaluating the immediate effects of
the so called «Great Schism of 1054y, with

' There is an extremely vast historiography
regarding the «Great Schism». A summary of the
events that happened in 1054 in Russian can be
found in Barmin A. V. Polemika i skhizma: Istoriya
greko-latinskikh sporov IX-XII vv. Moscow, 2006;
while in English readers still have access to the
introductory Runciman Steve. The Eastern Schism:
A Study of the Papacy and the Eastern Churches
During the XI and XII Centuries. Oxford, 1955.
On the historiography of the schism, see Bayer
Axel. Spaltung der Christenheit: das sogenannte
Morgenléndische Schisma von 1054. Kéln, 2004. p.
1-7; on the same note, I consider Bayer to be the
best general monograph regarding the controversy.
On the topic of the schism in Rus, see Chichurov
1. S. Skhizma 1054 g. i antilatinskaya polemika v

Jean-Claude Cheynet going so far as to call-
ing it a «non-événementy»?, it is undeniable
that the mutual excommunication between
Patriarch Michael Keroularios and the pa-
pal envoys led by cardinal Humbert of Silva
Candida had some sort of impact in the Or-
thodox world. In Kievan Rus in particular,
the proliferation of lists enumerating several
alleged misconducts of the Latins circulated
across the land in a short period of time after

Kieve (ser. XI —nach. XII v.) // Russia Mediaevalis.
no 9.1. 1997. p. 43-53; Flor’ya B. N. U istokov
religioznogo raskola slavyanskogo mira (XIII vek).
Saint-Petersburg, 2004. p. 11-19.

2 Cheynet Jean-Claude. Le schisme de 1054: un
non-événement? In Faire [’évenément au Moyen
Age. Aix-en-Provence, 2007. p. 311.
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10543, and were often attributed to Rusian
clergy. The earliest of such documents could
a list of 28 errors written in Greek ascribed
to metropolitan Efrem of Kiev (ca. 1054-
1062), first brought into the spotlight by Igor
Chichurov in the 1990s, although the dating
authorship are not an academic consensus”.
Much has been already written in terms of
transmission, authorship, contents, and tar-
geted audience about the lists of errors that
circulated in Rus during the XI century, as
well as their potential as historical sources®,
supposedly composed or compiled by per-
sonalities such as the metropolitans Geor-
gy Synkellos (ca. 1062-1076) and Ioann II
(1076/7-1089). There is nothing our current
level of study could add to answer questions

3 These lists were not exclusive to Rus, being
compiled and circulating in parts of the Byzantine
Empire as well in the Latin Christendom following
the 1054 controversy. Some of these documents
(both Greek and Latin) are present in Barmin A. V.
Polemika i skhizma: Istoriia greko-latinskikh sporov
IX-XII vv. p. 507-613. On specifically Orthodox
lists, see Kolbaba Tia. The Byzantine Lists: Errors
of the Latins. Champaign, 2000. (In English).

4 It is not clear if the author was Efrem,
metropolitan of Kiev or his homonym, also a
metropolitan, but of Pereyaslavl. Therefore, scholars
tend not to consider the list as an authentic source.
Kostromin K. A. Razvitie antilatinskoj polemiki v
Kievskoj Rusi (XI — seredina XII v.). Saarbriicken,
2013. p. 10; Sykes Catherine. Latin Christians in
the literary landscape of Early Rus, ca. 988-1330.
Cambridge, 2017, p. 29. There are exceptions, such
as Dobrovolsky D. A. Drevnerusskie antilatinskie
sochineniya XII-XIII vv. kak istoricheskij istochnik
// Dialog so vremenem: Almanakh Intellektualnoj
Istorii, Ne 61, 2017, p. 177; Nazarenko A. V. Koe-
chto o dvukh russkikh mitropolitakh XI v. Efreme
Kievskom i Efreme Pereyaslavskom // Drevnyaya
Rus. Voprosy medievistiki. Ne 1 (75).2019. p. 87—88.

> Dobrovolsky D. A. Drevnerusskie antilatinskie
sochineniya XII-XIII vv. kak istoricheskij istochnik.
p. 174-190.

regarding the material aspects of the docu-
mentation. However, little has been brought
up regarding a full message conveyed the
lists, or how such message is delivered to its
core readers and/or listeners. What does it
mean to say that Latins are heterodox while
those following Greek rite are the right ones?
What goal could be accomplished by enu-
merating an array of supposed misconducts
from the Old Rome, and how would it be
achieved?

Our attempt in this article is to provide an
alternative reading key to the lists, based on
a rhetoric that expresses the construction a
community of faith that organizes and re-
volves itself around a certain notion of a
Christian sacred, said notion being an institu-
tionalized and domesticated® form of sacred.
Readers versed in sociology and anthropol-
ogy of religion may draw similarities of our
previous phrase with Emile Durkheim’s and
Max Weber’s definition of Church’. Indeed,
we can infer that the authors make use of a
special notion of «Tsrky» which has as its
basis an official concept of what would truly
be consecrated to the Christian God, a «Ts-
rky» that exists by contrasting an Ecclesia
(the Latin Church) that doesn’t organize it-
self around the correct sacred, an ex-Church.
Therefore, the authors employ a method that
we’d like to call «anecclesing» (from the
Greek: a, meaning «without» + ekklesia,
meaning «assembly» or «Churchy), that is,
the denial of the ecclesiastical quality of a
community of Christian faith by the desa-

® Bastide Roger. O Sagrado Selvagem // Cadernos
De Campo. Ne 2. Vol. 2. 1991. p. 145-146.

7 Durkheim Emile. As Formas Elementares da
Vida Religiosa. Sao Paulo, 2008. p. 76-77; Weber
Max. Economia e Sociedade: Fundamentos da
Sociologia Compreensiva. Volume I. Brasilia, 2000.
p. 34.
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cralization and deauthorization of its notions
of sacred.

Reflecting about the nature of the Rusian
Church (and, by a certain extent, the Christian
Oikoumene as a whole) is a type of ecclesio-
logical® thought that reaffirms a monopoly of
the prerogative of naming and adding a «[...]
mysterious aura’» to things and practices. At
the same time, such ecclesiology also edu-
cates its audience on what would be the cor-
rect practices of the Orthodox, for reasons
that shall be discussed below. To accomplish
my goal, I’ll mainly make use of the polem-
ical production often attributed the church-
men mentioned above: Georgy’s «Dispute
with the Latin Church» («Styazanie s Lati-
noyu», hence «Styazanie»), and loann’s let-
ter to Guibert of Ravenna / (anti)pope Clem-
ent I11 (1080-1100) '°. Being the shepherds of

¥ This paper follows on Dominique logna-
Prat’s concept of ecclesiology which, quoting the
French scholar, consists in «[...] ce discours sur
soi-méme qui a longtemps occupé les clercs en mal
d’une définition de I’identité chrétienne et du role
de Dinstitution ecclésiale dans cette définition.».
ITogna-Prat Dominique. La «substance» de 1’Eglise
(XITe-XVe siecle). // Bulletin du centre d’études
médiévales d’ Auxerre | BUCEMA [En ligne], Hors-
sérien® 7. 2013. p. 1.

? Caillois Roger. Man and the Sacred. Glencoe,
1959. p. 20.

10°Of course, these are not the only polemical
works that circulated in Rus’ after the schism, and
possibly not even the only ones ascribed to Kievan
metropolitans. Besides the aforementioned Efrem, a
certain Lev/Leonty from uncertain origins, possibly
the metropolitan of Pereyaslavl; see Poppe Andrzej.
Le traité¢ des azymes Agovtog MntpomoAitov g
ev * Poown mpesOrafoc: quand ou et par qui a-t-il
été écrit? // Byzantion. XXXV. 1965. p. 504 — 527;
Kostromin K. A. Razvitie antilatinskoj polemiki v
Kievskoj Rusi (XI — seredina XII v.) p. 7-8; Sykes
Catherine. Latin Christians in the literary landscape
of Early Rus, ca. 988-1330. Cambridge, 2017,
p- 29) has a treaty against the use of unleavened

the Rusians, the Kievan metropolitans had a
role as the highest ecclesiastical authorities,
a status that gave them legitimacy over the
other members of the clergy and granted
them a special position with the princes, thus
bestowing the hierarchs the ability to dictate
an institutionalized sacred that should be fol-
lowed by their flock. It’s necessary to em-
phasize this point that the mere attribution of
the lists to metropolitans conferred authority
to the works in certain circles.

Metropolitan Georgy’s Styazanie is a
controversial document, as not only few is
known about when exactly or why it was
composed, but the authorship itself is a mat-
ter of dispute. The oldest manuscript current-
ly available is dated from the XV™ century,
and it’s similar to another posterior list of
errors by metropolitan Nikifor I (1104-1121)
sent as an epistle to prince Vladimir Mono-
makh and to prince Yaroslav Svyatopolchich
of Volynia. We believe that the Styazanie
could be ascribed to Georgy due to the exist-
ence of a set of canonical responses that also
contains mentions of Latins, possibly written
by him''. The possible «anti-Latinism» pres-
ent in said source must not be taken out of

bread among other misconducts. The famous abbot
Feodosy of the Kievan Caves Monastery (T 1074)
supposedly also wrote a letter to prince Izyaslav
Yaroslavich listing several errors done by the Latins,
most of which appear in Georgy’s Styazanie and later
polemical writings, although there is a possibility
Feodosy is not the 11" century monk but rather a
12™ century one known as Feodosy the Greek; for
the debate see Kostromin K. A. Razvitie antilatinskoj
polemiki v Kievskoj Rusi (XI — seredina XII v.).
Saarbriicken, 2013. p. 21-73.

" Present in Turilov A. A. Otvety Georgiya,
mitropolita Kievskogo, na voprosy igumena
Germana: drevnejshee russkoe «voproshanie»//
Slavyanskij mir, mezhdu Rimon I Konstantinopolem.
Moscow, 2004. p. 211-262.
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its material context, however, and deserves
a separate work in treating Georgy’s eccle-
siological thought'?. Regardless, whether the
author was Georgy or Nikifor, the same con-
clusions can be reached.

Most of the errors present in the Styaza-
nie, especially those with an obvious litur-
gical and dogmatic character, converge to a
conception of «Tsrky» present in the list. The
justification for said deviances is the same
across all of them — the Latins disobey the
words of either Christ, the apostles, the Mo-
saic Law' or the Conciliar tradition'. The
document implies the Latin unacceptance
of the maximum authority of the ancestral
Church and a desire to interfere with a sa-
cred supposedly petrified, exemplified better
when Georgy accuses their bishops of taking
the Church as their spouse with their use of
rings".

On the other hand, Ioann’s letter to Guib-
ert is similar to the Styazanie, but aside from
a higher level of authenticity by the schol-
ars, it has its particularities due to belonging
to the epistolary genre and possibly being
a response to a proposal of ecclesiastic un-
ion'®. Although acknowledging his aware-

2 For a good use of canonical answers in a study
about a supposed anti-Latin sentiment in Rus, see
Sykes Catherine. Latin Christians in the literary
landscape of Early Rus, ca. 988-1330. Cambridge,
2017. p. 35-48.

5 Barankova G. S. «Styazanie s Latinoj, vin
chislom 70» kievskogo mitropolita Georgiya //
Lingvisticheskoye istochnikovedeniye i istoriya
russskogo yazyka.2004. M., 2005. S. 50., p. 50.

4 Ibid.p. 47-48.

5 Ibid. p. 51.

' Raffensperger Christian. Reimagining Europe:
Kievan Rus’ in the Medieval World, 988 — 1146.
Cambridge, 2012 p. 81-83. The very existence of
this letter is hypothesized to be a reply to Henry IV
of the Holy Roman Empire (1056-1106), who was

ness of rumors of multiple errors practiced
by the Latins beyond those mentioned in the
epistle'’, the metropolitan focuses on only
six deviances which he considers the most
important ones — fasting on Saturdays, con-
sumption of dairy during the Lent, ordina-
tion of married priests, second baptism, use
of azymes in the Eucharist, and the Filioque
addition to the creed — and urges the bishop
whom he considers to be the Pope'® to take
a more proactive role in the control of the
practices while calling out his supposed neg-
ligence regarding the errors. Only when the
Latins realized their mistakes and embraced
the Orthodoxy (and, more importantly, orth-
opraxy), they would be allowed a place in
the «Tsrky» and Guibert would be worth of
the inheritance of St. Peter.

We do not perceive an inherent hostility
and aversion to union in the letter’s rheto-
ric. On the contrary, there’s a genuine de-

due to marry Eupraxia Vsevolodovna, to unite both
the Rusian Church and the Imperial Church, as well
as to strengthen the ties with Rus and keeping prince
Vsevolod Yaroslavich as an eventual ally.

7 Poslaniye mitropolita loanna k rimskomu
pape Klimentu III // Ponoryko N. V. Epistolyarnoye
naslediye Drevnej Rusi, XI-XIII vv.: Issledovaniya,
teksty, perevody. Saint-Petersburg, 1992.Poslaniye
mitropolita Ioanna k rimskomu pape Klimentu III
// Ponoryko N. V. Epistolyarnoye naslediye Drevnej
Rusi, XI-XIII vv .: Issledovaniya, teksty, perevody.
Saint-Petersburg, 1992. p. 35.

'8 Whenever addressing Clement III, always in a
polite and fraternal way, loann refers to him as the de
facto Pope of Latin Christendom, thus recognizing
him as the Pontifex instead of his adversary Urban II
(1088-1099). This means that the metropolitan was
either unaware of the dispute between the Gregorian
papacy and the Imperial papacy factions, or he knew
about it and supported the latter. In either case, it
can be argued that, judging from Ioann’s epistle, the
true Pope was Clement III while Urban II was the
antipope.
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sire of union from loann’s part that cannot
be achieved unless the Latins correct their
acts according to the true Constantinopoli-
tan model. It also must be pointed out that
Ioann, like Georgy, is possibly the writer of
a series of canonical answers, two of which
directly mention the Latins in a not-so-pos-
itive way'®, but just like our commentary on
Georgy’s list, their presence in the document
deserves a synchronic treatment with the rest
of the answers.

First of all, to understand how the «anec-
clesingy is actioned by the metropolitans, a
brief summary of what they understand as
«Tsrky» is necessary. Starting from Georgy,
we must first turn to what would be the op-
posite of Church, the Latin Church or, more
specifically, the «Latina» (maruna)®. Consid-
ering that, as explained by Boris Chibisov,
the Latina is the one that makes the mistakes
described by Georgy?!, all the members of
the condemned community of faith are devi-
ants. The Styazanie reveals a conception of a
Latin Ecclesia as the whole body of believ-
ers; when the metropolitan refers to them in

! RIB. Vol. VI. Saint-Petersburg, 1880. Col. 3, 7.
(regarding communion with those who eat unclean
foods, including azymes, and regarding marriage
between Rusian princes and «azymite» princesses).
Regarding the latter, see the excellent summary of
Zajac Natalia. Women Between West and East: the
Inter-Rite Marriages of the Kyivan Rus’ Dynasty,
ca. 1000-1204. Toronto, 2017, p. 46-58.

20 Sykes Catherine. Latin Christians in the literary
landscape of Early Rus, ca. 988-1330. Cambridge,
2017.p. 13.

2L Chibisov B. I Termin «Latinyane» v
Vizantijskikh 1 Drevnerusskikh  pismennykh
istochnikakh (do nachala XIII veka) [The term
«Latinyane» in Byzantine and Old Russian written
sources (until early XIII™ century)] // Drevnyaya
Rus: vo vremeni, v lichnostyakh, v ideiakh. No 1.
2014. p. 89.

the last error?, it is possible to think that he
refers to the clergy and laymen as a whole,
even then the former are not highlighted.
When they are, however, the situation is ag-
gravated since the priests should supposed-
ly know about the dogma and the rites. For
example, «not only the commons, but the
priests and monks trample the holy imag-
es»?. It is a mistake that the clergy, beyond
the laymen who belong to the Latina, should
not make. At the same time, the Latina is not
a church, at least not anymore.

His scarce use of the term «Tsrky», men-
tioned only six times in Barankova’s recon-
struction — in two of which it means Christian
community — help construct the semantics of
the word through opposition and exclusion®.
The Latina is cast aside for its persistence on
the errors, wishing not to follow the advice
of the other churches, which were in com-
munion and spoke the same language®, as
well as followed and worshiped the Gospels.
Therefore, it’s safe to say that the «Tsrky»
for Georgy is a community that follows the
Christian orthodoxy, and for not doing it an-
ymore the Latina can be considered an ex-
Church.

As for loann, at first an analysis of the
term «Tsrky» seems rather unexciting, as it
means church/community of faith in all the
times the word appears in the epistle, three
of which it’s taken directly from quotations
of conciliar canons?. However, one of these
occurrences apparently solves the ecclesiol-
ogy’s riddle. In telling about the popes that

22 Barankova G. S. «Styazanie s Latinoj». p. 58.

# Ibid. p. 54.

2 Ibid. p. 54.

# Ibid. p. 46.

% Two of these uses repeat the same canonical
formula «ma ommyumtcs uepkse», Metropolitan
loann. Poslanie, p. 32-33.
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came before Clement III, loann writes «pope
Hadrian, who sent [the archpriest] Peter, the
first disciple of the first Great Church?’». It’s
safe to assume that this «first Great Churchy
refers to Rome, and that shows one crucial
point in the metropolitan’s rhetoric: as the
Latins insist on the deviances, they do not
respect the legacy of St. Peter and of his
virtuous bishops. It seems to us that loann
excluded the Ecclesia of his time from the
Ecclesia of the primitive ages. This fate is
reversible according to the metropolitan
though, as long as Clement repents himself
and fixes this whole ordeal?®.

Both meanings of «Tsrky» as a com-
munity of Christian faith have similarities
with the ecclesiological development of the
Latin West, and are a key theoretical point
for our analysis. According to Dominique
Iogna-Prat, an idea of «instrumental causal-
ity?’» between church (temple of worship)/
Church (congregation of believers) in sac-
ramental theology was developed during
the XII and XIII centuries, where the place
that the sacraments would be administered
conceded legitimacy to the place of wor-
ship. Hence, there was established a con-
cept of «church-vase®®», which accumulates
the sacred and at the same time justifies the
belonging of the believers in a continent/
content correlation. In this way, the sacra-
ments done in the temples give form to a
res ecclesie, becoming the definers of an

27 «...] manexxp Auaphbsaub, nxe u nocna [letpa,
nepBaro Mpe3BUTEpa MEPBbIS M BEIUKHS IIEPKBIY.
Metropolitan loann. Poslanie, p. 31.

28 Poslaniye mitropolita loanna k rimskomu pape
Klimentu III. p. 35.

¥ Jogna-Prat Dominique. La Maison Dieu. Une
histoire monumentale de 1’Eglise au Moyen Age (v.
800-v. 1200). Paris, 2006. p. 459-460.

Tbid. p. 468-469.

ecclesial community®'. In other words, it is
necessary to be in the church to be part of
the Church®.

Although the presence of a place of wor-
ship as a defining factor of a faith commu-
nity is not that strong in the lists, the logic
of church-vase is similar to the notion of the
moral component as a definer of what is a
Church. The divine element makes itself
present through the ideal behavior of the
lays and clergy is what defines the existence
of a global ecclesial community guided by
norms established by biblical, patristic and
conciliar traditions. At the same time, the ac-
cumulation of said manifestation of sacred
justifies the clergy’s prerogative, who are par
excellence the leaders of the Church. Thus,
we can conclude in theoretical terms that
the Church is defined and determined by its
leaders, who can only exercise the leadership
role through the sacred present in the clerical
demeanor.

There are multiple examples across the
sources to support our hypothesis that the
power to sacralize comes from the good de-
meanor, therefore showing a correlation be-
tween the sacred and a moral component.
Starting with the Styazanie, the consumption
of unclean food, consisting mostly of meat
from forbidden animals or unclean sourc-
es*, can be classified as moral deviances and

1 See: Lauwers Michel. Des vases et des lieux.
Res ecclesie, hiérarchie et spatialisation du sacré
dans I’Occident médiéval // Le sacré dans tous ses
états. Catégories du vocabulaire religieux et sociétés,
de I’Antiquité a nos jours. Saint-Etienne, 2012. p.
271-272.

32 Jogna-Prat Dominique. La Maison Dieu. Une
histoire monumentale de 1’Eglise au Moyen Age (v.
800-v. 1200).p. 462.

3 Barankova G. S. «Styazanie c¢ Latinoy». p.
51-52.
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pollution of the body if we understand the
churchman himself as a vessel for sacrality,
which would be corrupted by the profane nu-
trition. In particular, monks eat salo against
the advice of bishops**, and the priests con-
sume beaver meat®. We can thus conclude
that the impure food contaminates the cler-
gy and strips away their prerogatives of dic-
tating the sacred. Beyond the consumption
of unclean food, which clearly shows a low
caring for the body of the priest, the second
error listed in the Styazanie accuses the Latin
clergy of shaving their faces®, the twelfth is
an accusation of keeping concubines?®’, and in
the eighth Georgy condemns the decision of
not allowing married deacons and priests, a
decision imposed by those who «are against
the true faith». Moreover, the bishops spill
blood in wars according to the eleventh er-
ror*® and, as we said above, wear rings. With
such a relapse behavior regarding an official
sacred?®” and their own bodies, it isn’t a stretch
to think that, according to the metropolitan,
the Latin clergy could not practice the basics
of sacralization, which would be the transub-
stantiation of the bread into Christ’s body.
In Toann’s letter, if the Pope, being the
leader of an ecclesial community, is aware of

# Ibid. p. 52.

> Ibid. p. 52.

36 Ibid. p. 47.

7 1bid. p. 51.

% Ibid. Bishops taking part in battles was a
practice forbidden by the Chalcedonian Council, and
soldiers could not join the ecclesiastic body. On the
other hand, the Latin Christendom comprehended
the violence employed by the clergy in different
ways during the Middle Ages despite the canon. See
Rust Leandro. Bispos Guerreiros: Violéncia e Fé
antes das Cruzadas. Petropolis, 2018. p. 21-55.

3 Lauwers Michel. Des vases et des lieux. Res
ecclesie, hiérarchie et spatialisation du sacré dans
I’Occident médiéval. p. 270-271.

the erroneous and sacrilegious attitudes, then
he’s as much of a heretical as the deviants for
not taking any action to fix the errors, thus
excluding the papal Church from the Great
Church®. Therefore, the Latin ecclesial com-
munity suffered the anecclesing and is not
part of the ecumenic Christendom anymore,
as the papal flock does not follow the dogma
that gives the «Tsrky» its condition of «Ts-
rky». Therefore, for our authors, the Ecclesia
cannot be a Church as the former breaks the
traditional sacred that organizes the ecclesi-
al community. In his list, Georgy also sees
a prerogative of dictating the sacred and the
norm based on clerical morality. Those who
should be different from the rest, the clergy-
men, are confused with the lay people since
the priests — as do the common folk — tram-
ple the icons, shave their beards, eat beaver
meat, and conduct the liturgical service in a
wrong manner. Georgy thus makes it clear
that the Latin Church has no authority in dic-
tating the sacred as «they can’t differ the holy
from the unclean*'». The «Tsrky»’s authen-
ticity and therefore authority on determining
the correct conception of sacred is then con-
firmed as its efficacy is present in a morally
righteous clergy and body of believers.

The anecclesing of the Latin Church oc-
curs because of their violation of the dogma,
which in turn produces the deemed correct
sacred that regulates the Great Church — and
by the same logic, the Rusian ecclesial com-
munity — that manifests itself in the mem-
bers’ demeanor, in particular attention to the
clerical behavior. This, in turn, also implicit-
ly helps to build a notion of Great Church it-

% The repetition of the exclusion formula lifted
from ecumenical councils corroborates with this
idea. (Poslaniye mitropolita Ioanna k rimskomu
pape Klimentu III. p. 31).

* Barankova G. S. «Styazanie ¢ Latinoj». p. 54.
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self as present in the writings, being defined
by the biblical and patristical tradition as
well as in the conciliar canons. Both Georgy
and loann resort to a nostalgic — and fabri-
cated — past where apparently there were no
conflict within the universal community of
Christians®. It’s unlikely both well-educat-
ed metropolitans are ignorant of the multiple
conflicts and heresies — in fact, they’re con-
stantly mentioned as an artifice to compare
with the Ecclesia —rather, just like the Latins,
they were simply not worth being considered
a Church as they insisted on their errors.
One should also not forget about the mate-
riality of the sources here analyzed. The St-
yazanie, even if not written by Georgy, seems
to be addressed to Rusian clergymen who are
struggling to deal with the different Christian
practices in their jurisdiction. Its variations
or possible prototypes — Nikifor I’s and Feo-
dosy’s letters — also have pedagogic purpos-
es, as they teach about the true Orthodoxy
and orthopraxy* in contrast to the errors of

2 For one of many examples of Church conflict
during the conciliar periods, see Jenkins Philip.
Jesus Wars: How Four Patriarchs, Three Queens,
and Two Emperors Decided What Christians Would
Believe for the Next 1,500 Years. New York, 2010.

# Kolbaba Tia. The Byzantine Lists: Errors of the
Latins. Champaign, 2000. p. 153.

the ex-Church of the Latins. As a cautionary
tale, it i1s imperative that the Rusian Chris-
tians, particularly the ecclesiastic members,
do not follow the path of the Latins and re-
main part of the Great Church. [oann’s epis-
tle is also didactic, but instead aimed at the
leader of the ex-Church teaching him what
must be done to reincorporate the Ecclesia
back in the universal community of Chris-
tian faith.

We can thus infer by our analysis that the
polemical writings from Georgy and loann
seek to teach their audience how to be part
of the Great Church, with the Styazanie fo-
cusing on educating the native clergy about
the correct practices so they do not devi-
ate whereas the letter to Clement III aims
to guide the Pope and the priests under his
control back to the only correct path, so
that the Latin Church can be a part of the
Great Church again. In the sources, there is
a sacred and a sacrilege that manifest them-
selves in the conduct, whether it’s in the
wrong practices done by the deviants or on
the right ones that they don’t carry out. In
this way, the pedagogical character of the
writings teaches what must be done to still

be worth of calling their own community a
Church.

JI. C. C. Hegec

«AH3KKNE3UBHOCTb» JIATUHCKOW LLEEPKB B MUTPONOJINYUX
NMONEMUYECKUX TPYAAX (XI B.)

Annomayuna: Taxk Ha3piBaeMmblll «Be-
TUKAA packom» 1054 roma mociyXuil npu-

YUHOW YBEJIIMYEHUS KOJIWYECTBA ITHCAHUM,
HAMpaBJICHHBIX MPOTUB JIATUHCKOW BEPHI U

" IlepeBoa Ha pycckuii sS3bIK BoIOAHEH M. A. HecuHbIM.
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oObI4aeB Ha 3eMJIsIX, noquuHsBIIUXC KoH-
CTAaHTUHOTIOJIBCKOMY TaTpuapxary, 0CoOeH-
HO B KueBckoii Pycu, riae 60nbIIMHCTBO U3
HUX ObUIM 32 aBTOPCTBOM MHTPOIOJIUTOB.
[1moOHBIN TUTT TUTEpATYPhl, ,KaK MPABUIIO,
IIPEICTABIISIONINI COOO0M CITMCKU C MePEeUnC-
JeHUEM OIUOO0K, TOAPOOHO OOCYyKIaIcs
HECKOJIbKMMU aBTOPAMH, HO MaJIO BHUMaHUS
YIAEISUIOCh TOMY, KaK 3TH CIIUCKH OTPAXKaroT
KOHIICTIIINIO OOIIMHBI BEpHI, MPOTHUBOIIO-
CTaBJICHHYIO TOHATHIO JNaTuHCcKou Ecclesia.
[ToaToMy wHenb AaHHOW CTaTbU — IPOAHa-

JIN3UpOBaTh, Kak KoHuenuus LlepkBu pac-
CMATpUBACTCS B IOJEMHYECKUX IPOU3BE-
JEHUSX, MPUIHUCHIBAEMBIX JIBYM KHEBCKUM
murponoiuram — ['eopruro u Moanny Il — B
Ipouecce, KOTOPbIA Mbl HA30BEM «aHAKKJIE-
3UHTOMY» , TO €CTh JieCaKpalu3alueii oo1mmu-
Hbl BEPBL, © TEM CaMbIM AHHYJIUPYET CBOE
1paBo cuurtarbes LlepkoBblo.

Knwuegvie cnosa: Kuesckasa Pycw, Ku-
€BCKHE MUTPOIIOJIUTHI, OPTOAOKCHUS U OPTO-
IIPAKCHsI, CIIMCKU OIIMOOK, IKKJIE3UOJIOTHS,
«aHAKKIIE3UHOCTHY.

Hecmotpst Ha Tekyiiue uctopuorpaduye-
CKHE TCHJICHIINH, MEPEOLICHUBAIOIINE TIPsi-
MbIE TTOCJIC/ICTBHSI TaK Ha3biBaeMoro «Beu-
koro packona 1054* romay», mpu onucaHUM
kotopbix JKan-Kmon Illene 3amen tak na-
JIEKO, YTO Ha3BaJl UX «0E€CCMBICIECHHBIMU»*,
HEJTb351 OTPHUIIATH, YTO B3AUMHOE OTTOPIKCHHUE

# Tlo moBomy «Benukoro packona» CyIecTByeT
Yype3BblYaifHO o0mupHas ucropuorpadus. Kparkoe
coznepkanue coObiTuii 1054 rona Ha pycCKOM SI3bIKe
cMm: bapmun A. B. TloneMuka U cxusma: UCTOPHUS
rpeko-natuHckux crnopos [X-XII Be. M., 2006. B
TO BpeMs KaK Ha aHIIMICKOM SI3bIKE YMTATENH BCE
elle MMEIOT JIOCTYN K BBOJIHOW pabote: Runciman
Steve. The Eastern Schism: A Study of the Papacy
and the Eastern Churches During the XIth and
XIIth Centuries. Oxford, 1955. O6 ucropuorpacduu
packona cM.: Bayer Axel. Spaltung der Christenheit:
das sogenannte Morgenlidndische Schisma von
1054. Koln, 2004. p. 1-7; B To e Bpems
cumuTaro, uto baiiep — mydmas olmas MoHOrpadus,
packpeiBaromasi 3To nporuBopeune. Ilo Teme
packona Ha Pycu em.: Yuuypoe U. C. Cxuszma 1054 .
W aHTHIaTUHCKas nonemuka B Kuese (cep. XI - Hau.
XII B.) // Russia Mediaevalis. no 9.1. 1997. p. 43-
53; ®nopsa b. H. 'Y UCTOKOB PEIMTMO3HOIO PacKoiia
cnapstackoro mupa (XIII B.). CII6., 2004. C. 11-19.

¥ Cheynet Jean-Claude. Le schisme de 1054: un
non-événement? Cm. Faire [’évenément au Moyen
Age. Aix-en-Provence, 2007. p. 311.

Mexny [larpuapxom Muxaunom Kepynapu-
OCOM U MAallCKUMHU NOCJIIAHHUKaMHU BO TJIABE
¢ kapaunanom ['ymbeprom CunbBa-Kanau-
CKMM OKa3aJIl ONIPENEIICHHOE BIIMSHUE Ha
IpaBociiaBHeIM Mup. B wactHOcTH, B Knes-
ckoil Pycu pacnpocTpaHsuINCh CIIMCKH, ITe-
PEUYMCIISIIONINAE HECKOJIBKO MPEANOIaracMbIxX
MIPOCTYIIKOB JIATUHSAH, KOTOPHIE PA3OILIUCH
10 BCEH CTpaHe B T€YEHUE KOPOTKOTO MepHU-
oxa Bpemenu nocie 1054 ronqa u mpu 3TOM
Y4acTO MPUITHCHIBAIUCH PYCCKOMY JTYyXOBEH-
cTBy. CaMbIM paHHUM U3 TaKHX TOKYMEHTOB
MOT OBITh CITHCOK M3 28 OmMOOK, HaHuCaH-
HBIX Ha I'PEYECKOM SA3BIKE W MPUITHCHIBAEC-
MbIi KMeBckoMy mutpononuty Edpemy (ok.
1054—-1062), ux Bnepssie BoisiBUI M. Unuy-
poB B 1990-x romax, XoTd wucCIeq0BaTENIN

4 JTH CIUMCKU HE ObUIM UCKIIIOYUTEIBHBIMUA IS
Pycu, oHM ObUIM COCTaBICHBI M PACIpPOCTPAHEHBI
B HEKOTOpBIX 4acTsAX Bu3aHTHICKOM MMIEpHUH, a
TAaKXKe B JIATUHCKOM XPHCTHAHCKOM MHpE TOCie
cnopa 1054 rona. Hekotopble n3 3TUX TOKYMEHTOB
(xak rpedeckue, TaK U JIJATUHCKUE) IPUCYTCTBYIOT B
kuure: bapwun A. B. Ilonemuka u cxusma: Mctopus
rpexo-natuHckux crnopos IX-XII Be. m. 507-613.
O cnenuanbHO NpPaBOCIaBHBIX cnHckax cMm: On
specifically Orthodox lists, see Kolbaba Tia. The
Byzantine Lists: Errors of the Latins. Champaign,
2000. (Ha aHITTUHCKOM SI3bIKE).
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Y HE NPUIUIM K €AMHOMY MHEHHUIO OTHOCH-
TEJILHO aBTOPCTBA JATUPOBOK™.

MHoroe y»e HalmucaHO C TOYKH 3pEHUS
MHTEPNpETALMN aBTOPCTBA, COACpPKAHUS U
1IEJICBOM ayIUTOPUHU 00 ITUX CITMCKAX OIIH-
OOK, KOTOpBIE paclpoCTpaHsuINCh Ha Pycu
B TeueHue XI Beka, a Taxke 00 MX IOTEH-
[[MaJie B Ka4eCTBE MCTOPUYECKHUX HMCTOU-
HUKOB*, TMPEAMONIOKATEIHHO HAIHMCAHHBIX
WJIM COCTaBJICHHBIX TAaKUMH JIMYHOCTSIMHU,
kak mutpononutel ['eopruit Cunkesnoc (ok.
1062-1076) u Uoann 11 (1076 / 7-1089). Ha
COBPEMEHHOM YPOBHE 3HAHUI HUYETO HEJlb-
3s1 J0OaBUTh K OTBETaM Ha BOIIPOCHI, Kacaro-
IIAECS CYIIECTBEHHBIX ACIIEKTOB JOKYMEH-
tarui. OJHAKO Majio 4To OBUIO CKa3aHO O
MIOJTHOM ~ COJZEPKAHUM TOCJIaHUS B IIEJIOM,
MEepEe]aHHOM CIHMCKaMM, WJIH O TOM, KaKUM
00pa3oM 3TOT MOCBUI Peau3yeTcs YnuTare-
JIM | / WIH cirymaTtensiM. UTo 3HaYuT cKa-
3aTh, UTO JIATUHSHE - HEOPTOJIOKCHI, a T€, KTO
CJIeIyeT rpeuecKoMy OOpsTy, MpaBUIbHbIE?
Kakoii nienm MOXXHO J1OCTHYb, MEPEUYUCIIUB
MHOXECTBO TMPENOJIaraéMbiX MPOCTYIIKOB

*" HesicHo, Obu1 711 aBTopoM Edpem, mutporo-
aut KueBckuii, M ero Te3ka, TOXE€ MUTPOIIOJIUT,
HO IlepescnaBckuit. IloaTOMYy ydeHBIE CKIOHHBI
HE paccMaTpuBaTh 3TOT CHHMCOK KaK JOCTOBEPHBIH
ucTtouHuk: cM:. Kocmpomun K. A. Pa3BuTue antu-
natuHckoit nonemuku B Kuesckoit Pycu (XI — ce-
penuna XII T.). Saarbriicken, 2013. C. 10.; Sykes
Catherine. Latin Christians in the literary landscape
of Early Rus, ca. 988-1330. Cambridge, 2017. p. 29.
Ecte uckntouenus, Hanpumep, /[obposorsckuii /1.
A. lpeBHepycckue aHTunaTuHckue counHenus X1I-
XIII BB. Kak HCTOPUYECKUNA UCTOUHUK // J{nanor co
BpemMeHeM: AnbmaHax VIHTemIeKTyaabHOM HCTO-
pun. Ne 61.2017. C. 177; Hazapenko A. B. Koe-uto
0 AByX pycckux mutpononutax XI B. Edppeme Ku-
eBckoM U Edpeme [lepescraasckom // lpeBHsis Pych.
Bonpocel meaueBuctuku. Nel (75). 2019. C. 87 - 88.

# Jlobposonvckuii /. A. JlpeBHEpycCKUe aHTHIIA-
tuHckue counHenus XII - XIII BB. kak ucropuue-
ckuii uctounuk. C. 174-190.

co croponbl Craporo Puma, u xak 31o Oyaet
JOCTUTHYTO?

[lenp HamIEW cTaTbu COCTOUT B TOM, YTO-
OBI ITOTTBITATHCS MPEIOCTABUTD AJIbTEPHATHB-
HBIW KJTFOY JJ1S1 YTEHUS CIIMCKOB, OCHOBAHHBIN
Ha PUTOPHUKE, KOTOpas BbIpaszuiia Obl CTPYK-
Typy COOOIIECTBA BEPHI, — MOHATHUS, KOTOPOE
OpraHU30BaHO M BPAILAETCS BOKPYT BIIOJIHE
ONPENICICHHOW KOHIIENIUU XPUCTUAHCKO-
IO «CakpaJbHOTO», NPUYEM YIIOMSHYTOE
MOHSTUE SIBISIETCSI MHCTUTYLHUOHAIU3UPO-
BaHHOW U «OJOMAIIIHEHHOW» €ro GpopMon®.
Yurarenu, pazduparoniuecs B COIMOJIOTUN
U AHTPOIOJOTHHU PEJUTHU, MOTYT HaWTH
CXOJICTBO HaIel mnpeasiayiei ¢paszoit ¢
onpenenenuem lLlepkBu Omuns Jlropkrei-
Ma 1 Makca Bebepa®®. JleiicTBUTEIIbHO, MBI
MOKEM MOYKHO 3aKJIIOYUTh, YTO aBTOPBI UC-
MOJIB3YIOT ClielHalbHOE NOHATHE «LIpKbD»,
KOTOpO€ UMEET B CBOEH OCHOBE O(UIIaIb-
HYIO0 KOHIIETIIIMIO TOTO, YTO JIE€UCTBUTEIBLHO
MIOCBSAIIEHO XpUCTUAaHCKOMY bory, «L{pkb»,
KOTOPOE CYILIECTBYET B OTJIMYUE U BOIIPEKU?
AKKJIECUM (JIATUHCKOW LEPKBH), — MOHATHUE,
KOTOPOE HE CTPOUTCS BOKPYT KaHOHHUYECKO-
'O «CBsIIEHHOTOY, ObIBIICH LlepkBu. IToaTo-
MY aBTOPBI UCTIOIB3YIOT METO, KOTOPBI MbI
xoTeau Obl Ha3BaTh «anecclesing» (ot rpe-
YEeCKOTo: MPHUCTaBKa a, YTO O3HAYAET «0e3»
+ u ekklesia, yTo o3HaYaeT «coOpaHUe» WU
«IIEPKOBBY ), TO €CTh OTPULIAHNUE EPKOBHOTO
Jy4Iie IKKIJIE3UaCTUIECKOTO KauyecTBa co00-
IIECTBA XPUCTUAHCKOM BEPHI MYTEM Jeca-
KpaJli3alyuy U 1€aBTOPU3ALIUH €€ TOHATHI O
CaKpaJIbHOM.

¥ Bastide Roger. O Sagrado Selvagem // Cadernos
De Campo. Ne 2. Vol. 2. 1991. p. 145-146.

0 Durkheim Emile. As Formas Elementares da
Vida Religiosa. Sao Paulo, 2008. p. 76-77; Weber
Max. Economia e Sociedade: Fundamentos da
Sociologia Compreensiva. Volume I. Brasilia, 2000.
p. 34.
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Pasmbintenue o npupoae Pycckont Lepk-
BU (M, B HEKOTOPOW CTEMEHU, XPUCTUAH-
CKOM OMKYMEHBI B I1E€JIOM) SIBJISIETCSI TUIIOM
9KKJIC3UOJIOTMUECKON®!  MBICTH,  KOTOpast
MOJITBEPK/1a€T MOHOIOJHUIO Ha TPeporaTu-
By UMCHOBaHUS M J00aBIeHUS «[...] TauH-
CTBEHHOM ayphI’>» BelllaM M MpakThkaM. B
TO K€ BpEMs TakKasl dKKIIE3UOJOTUS TaKkKe
o0y4JaeT CBOIO ayJUTOPHUIO TOMY, UTO CUUTA-
J0Ch OBl MPABWIBHBIM ISl PABOCTIABHBIX,
0 MPUYUHAM, KOTOpble OymayT 0OCyKIaTh-
cs Hke. [ DOoCTMKEHHsS CBOEM LI A
B OCHOBHOM OyIly HCIIOJIb30BaTh TMOJEMHU-
YECKYI0 PUTOPHUKY, KOTOpash 4acTo MPHUIIU-
CBHIBAIOT YIOMSIHYTHIM BBIIIIE IIEPKOBHUKAM:
«Crop ¢ 1aTUHCKOM IIEPKOBbIOY» («Styazanie
¢ Latinoyu», oTciona u «Styazaniey) U TUCh-
Mo Moanna ['Bubepty PaBenckomy. / (aHTH)
nare Knumenty III (1080-1100)%. Byayuwu

1 Hacrosimasi cTathsi SBJISIETCS MPOIOHKEHUEM
KoHLenuu 3kkie3nonorun Jlomunrka Moruna-IIpa-
Ta, KOTOPYIO (paHIly3CKHH ydeHbIH (popMynupyeT
cnenyrmuMu cioBamu «[...] ce discours sur soi-
méme qui a longtemps occupé les clercs en mal
d’une définition de I’identité chrétienne et du role
de I’institution ecclésiale dans cette définition. («]...]
3TOT JTUCKYpPC O ceOe, KOTOPHBIA J0Iroe BpeMs 3aHu-
MaJl CBSIIIEHHOCTY)KUTETICH B TOUCKAX OMPEICTICHUS
XPUCTUAHCKOW HMJIEHTUYHOCTH U POJU LIEPKOBHOTO
MHCTUTYTA B 3TOM onpeaeneHumn» — ¢ppanu. — M. H.)
(logna-Prat Dominique. La «substance» de ’Eglise
(XITe-XVe siecle). // Bulletin du centre d’études
médiévales d’ Auxerre | BUCEMA [En ligne], Hors-
sérien® 7.2013. p. 1.)

32 Caillois Roger. Man and the Sacred. Glencoe,
1959. p. 20.

53 KoHEYHO, 9TO HE €IWHCTBEHHBIE IOJEMUYE-
CKHE TIPOM3BEICHHS, KOTOPBIC IUPKYJIMPOBATIH Ha
Pycu nocre packona, U, BO3MOXHO, JaKe HE €IMH-
CTBEHHBIC, IPUITUCHIBAEMbIC KHEBCKMM MHUTPOIIOJH-
tam. Kpome Beimeynomsinytoro Edpema, Obu1 He-
kwuii Jle / JleoHTH#, HEONPEIEIEHHOTO MTPOUCXOK-
J€HUsI, BO3MOXKHO, MUTponoiuT llepesciaBckuii.
CM. Poppe Andrzej. Le traité des azymes Agovtog
Mntpomoiitov g v  Pocta mpesbriafoc: quand ou

NACTBIPSIMU PYCCKUX, KUEBCKUE MUTPOTIOJIHU-
Thl UTPAJIA POJIb BBICIINX LIEPKOBHBIX aBTO-
PUTETOB, YTO JABaJI0 UM JIETUTUMHOCTb MO
OTHOILEHHIO K JPYTUM MNPEJICTABUTEISAM JTy-
XOBEHCTBA U HAJIETSIIO UX OCOOCHHBIM TIO-
JIO)KEHHEM OTHOCUTEIBbHO KHS3€H U TaKUM
o0pa3oM JaBajo uepapxamM BO3MOXKHOCTb
JTUKTOBATh PErIaMEHTUPOBAHHbIE KAHOHH-
YeCcKue MNpaBuja, KOTOPOM JIOJKHA CIIENO-
BaTh HX mnactBa. Heobxomumo ocobo mo-
YEpKHYTh 3TOT MOMEHT: MPOCTast aTpUOYyIIHs
CIIMCKOB MUTPOIOJIUTAM MpelaBajia MPOU3-
BEJICHUSIM B ONIPE/ICIICHHBIX Kpyrax.
«Cts13aHue» mutpononura ['eoprus siBis-
€TCSl CIIOPHBIM NPOTUBOPEUUBBIM JOKYMEH-
TOM, MOCKOJIbKY HE TOJIbKO Maji0 KTO 3HAET,
KOTJIa UMEHHO U [0YeMy OHO OBLIIO COCTaBIIe-
HO, HO CaMO aBTOPCTBO SIBIISIETCA MPEAMETOM
copoB. Camasi IpeBHSIE M3 JOCTYIHBIX B
HACTOSAIIEE BpEMS PYKOMHCEH HaTtupyercs
XV BeKkOM, U OHa MOX0XKa Ha JIPyrou aro-
CTEpUOPHBINA CIHCOK OIIMOOK MHUTPOIMOIUTA
Hukudopa I (1104-1121), yto Obu1 OTHpaB-
JIEH B Ka4€CTBE NOCJIaHus KHs310 Biianumupy
Monomaxy u kHA310 BonbeiHCKOMY SpocnaBy

et par qui a-t-il été écrit? // Byzantion. XXXV. 1965.
p. 504 — 527; Kostromin K. A.. Pa3putue aHTu1a-
TuHCKOM nonemuku B Kuesckoit Pycu (XI - cepenu-
Ha XII B). C. 7-8; Sykes Catherine. Latin Christians
in the literary landscape of Early Rus, ca. 988-1330.
29) uMen AOKyMEHT, 3anpelIarofii yrnoTpedieHue
IpecHOro xjeba cpenu MpoYHMX MPOCTYIKOB. 3Ha-
MeHuThl urymen Kueso-Ileuepckoro MoHacTsIpst
®deonocuii (T 1074 1.) AKOOBI TaKKe HAIIKCAJ ITUChH-
Mo KH:310 M3scnaBy fIpociaBudy, B KOTOPOM Iepe-
YHCIISITT HECKOJIBKO OIIMOOK JIATHHSH, OOJIBIIIMHCTBO
U3 KOTOpbIX ¢urypupyer B «Crsizanumn» ['eoprus u
OoJsiee MO3HUX MOJIEMHUYECKHX COUYMHEHHSX, XOTS
€CTh BEpOATHOCTB, 4TO Deonocuii He MoHax XI Be-
Ka, a ckopee MoHax XII Beka, u3zBecTHbll kKak De-
onocuit I'pek; o auckyccuu cMm. Kocrpomun K. A.
Pa3Butue anTunaruHckoi mnoseMuku B KueBckoit
Pycu (XI - cepenuna XII B). C. 21-73.
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Cesitonionmundy.  Mbl nonaraem, uro Crsiza-
HUE MOIJIO ObITh Tpurnucano ['eopruto uz-3a
CYIIECTBOBaHMS B HEM Habopa KaHOHHYE-
CKHUX OTBETOB, OHO TaK)XE COJEPKHUT YIIOMHU-
HAHUS O JIATUHSHAX, BO3MOYKHO HAIMCAHHBIE
UM camum>, OJIHAKO BO3MOXKHBIN «aHTH-JIa-
TUHU3M», NPUCYTCTBYIOIIMA B YKa3aHHOM
UCTOYHUKE, HE JOJDKEH OBITh BBIPBAH U3 €T0
MaTepUaJIbHOTO KOHTEKCTa M 3aCIyKUBAET
OTAENLHOM pabOThI IO PACCMOTPEHHIO IKKJIE-
suoryornueckort Meiciu [eoprusi™. HesaBu-
CUMO OT TOTO, SIBJISUICS JIM HACTOSIILIUM aBTO-
poMm ['eopruii unmu Hukudop, MoxxHo mpuiitu
K OJTHUM TEM K€ BBIBO/IAM.

BbonbmmHCTBO OMIMOOK, MPUCYTCTBYIO-
mux B «CTs13aHU», @ 0COOEHHO SIBHOTO JIHU-
TYpTrAYECKOro U JOTMaTUYECKOrO Xapakrepa,
CXOZISITCSL C MPEJICTABICHUEM C ONPEEICHHU-
eM «Lpkbl», TPUCYTCTBYIOIIUM B CIHCKE.
O6ocHOBaHME ITUX OTKIOHEHUH OJIMHAKOBO
BO BCEX — JIATUHSIHE HE MOAYUHSIOTCS CJI0BaM
Xpucra, anocroioB, Mo3anyHoro 3akoHa>
wim CobopHo# Tpamunuu’’. JIOKyMEHT ToJ-
pa3yMeBaeT HENPUATHE JTaTUHIHAMH MaKCH-
MaJIBHOTO aBTOPUTETAa UCKOHHOW LlepkBu u
KEJIaHWE BMEIIAThCS B SIKOOBI 3aCTHIBIIEE
MOHSTUE CBSIEHHOIO, YTO JIyYIll€ BCErO HJI-

> TIpucyrcTBytot B: Typuios A. A. OtBetsl ['eop-
rus, MuTpononuta KueBckoro, Ha BOIIPOCH UTyMe-
Ha ['epmaHa: npeBHeiilee pycckoe «BOMPOIIAHUE
// CnaBsackuii mup mexay Pumom n Koncrantuno-
nonem. M., 2004. C. 211-262.

> Y10oOBI MpaBHJIBHO HCIOJIB30BaTh KaHOHUYE-
CKHE OTBETHI B HCCICIOBAaHHU IIPEIIOIaraeMbIX
AHTWJIATUHCKMX HacTpoeHWd Ha Pycu, cm.: Sykes
Catherine. Latin Christians in the literary landscape
of Early Rus, ca. 988-1330. Cambridge, 2017. p. 35-
48.

% Bapankosa I'. C. «Crsi3aHHe C JaTHHOI»
Kuesckoro mutp. I'eoprust // Jlunreuctuueckoe
UCTOUYHUKOBEJIEHUE M  HCTOPHS  PYCCCKOrO
sa3e1ka.2004. M., 2005. C. 50.

7 Tam xe. C. 48.

JIOCTPUPYET MOMEHT, Korja ['eopruii o6BH-
HSIET EMUCKOIOB B TOM, UTO OHU MPUHUMAIOT
[lepkoBb B KaueCTBE CBOEU CYIIPYI'H, BOBJIE-
Kasi B MPOILIECC KObIa®,

C npyroii ctoponsl, muckMo Moanna ['Bu-
Oepry moxoxxe Ha «CTsi3aHHE», HO, TTOMHUMO
0o0J1ee BBICOKOTO YPOBHS Ay TEHTUUYHOCTH, OHO
UMEET CBOU XapaKTEepHbIE 0COOEHHOCTH Oia-
roziapsi MPUHAJICKHOCTH K SIUCTOISIPHOMY
KAHPY U TOMY, 4TO OHO, BO3MOXKHO, SIBJISIETCS
OTBETOM Ha MPEIJIOKEHHE [IEPKOBHOTO COO-
3a%°. Tlpu3HaBas (HakT OCBEIOMICHHOCTH O
CllyXax IMpPO MHOKECTBEHHBIC OIIMOKH, CO-
BEpIIIaeMbIC JJATHHSIHAMU, TOMHAMO YIIOMSIHY-
ThiX B [locnanuu®, mutpomnonur oOparaer
BHUMaHHE TOJHKO Ha IIECTh OTKJIOHEHUH,
KOTOpbIE OH CUMTAET HamboJiee BaXKHBIMU -
IIOCT T10 Cy000TaM, yIoTpeOIeHHE MOJIOYHBIX
IPOIYKTOB BO BpeMsi Benukoro mnocra, pyko-
MIOJIOKEHUE >KEHAThIX CBSIIIEHHUKOB, BTOPOE
KpellleHne, uCIoIb30BaHue a3uMaroB B EBxa-
pucTuu U nonoiaHeHne OUIMoKBe K BEpoyyde-
HUIO - ¥ TPU3BIBAET EMHUCKOIMa, KOTOPOTO OH
cuntaer Ilamoii Pumckum®!, BHHMareinbHee

% Tam xe. C. 51.

% Raffensperger Christian. Reimagining Europe:
Kievan Rus’ in the Medieval World, 988 — 1146.
Cambridge, 2012. p. 81-83. Camo cymecTBoBa-
HUE 3TOr0 MUCbMa MPEAINONaraeT OTBET leHpuxy
IV Cesiuennoit Pumckoit Umnepuun (1056-1106),
KOTOPBIM JOJDKeH ObUT KeHUThCs Ha EBmpakcuu
BceBononoBHe, uTOOBI 00BETUHUTH Kak Pycckyro
epxoss, Tak 1 MMneparopckyto LlepkoBs, a Takxke
YKpenuThb CBA3U ¢ Pycbro u coxpanuts kHsa3s Bee-
BoJIoZa SlpociaBMYa B KayecTBE OKOHYATEIHHOTO
COIO3HHUKA.

% TTocnanue mutpononura MoanHa K puMCKOMY
narne Kimumenry 11 // Ilonopuixo H. B. SnuctonspHoe
Hacnenue [Ipesneni Pycu, XI-XIII BB.: MccnenoBanus,
TekcThl, nepesoabl. CI16., 1992. C. 32-35.

61 Kaxxplii pa3, oopamiascek k Knmumenty 11, Bcer-
Jla BeXXJIMBO M Mo-Oparcku, MloaHH Ha3bIBaeT €ro
ne-akro Ilamoil maTMHCKOTO XPUCTHAHCTBA, TEM
caMbIM TPU3HABasi €ro MOHTU(UKOM, a HE CBOMM
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HaJ3UpaTh 3a HMCIOJIHCHUEM JTUX IPAKTHK,
OJTHOBPEMEHHO OCYXJasi €ro Iperosarae-
MYIO XaJIaTHOCTh B OTHOIICHHUH BBIIICYTIO-
MSHYTBIX OIIMOOK. TONBKO KOT/a JIATHHSIHE
OCO3HAIOT CcBOM omuOku u npumyT IIpaso-
ciaBue (", yTo 00Jiee BaKHO, OPTOIIPAKCHIO),
uM OyzieT yroToBaHo MecTo B «l{pkax», 1 Tor-
na ['BuOepT CMOXKET CTaTh JOCTOMHBIM HacIe-
nus Cesroro [lerpa.

MBI HE MOKEM TOBOPHUTH O BPOXKIESHHOM
BPaXXJICOHOM OTHOIICHHH BPaXAeOHOCTH
WJIW K€ HEMPUSI3HU K COI03Y, CYAs MO PUTO-
puke nuceMa. Harportus, co ctopons! Ho-
aHHa CYIIECTBYET MOJJIMHHOE KeJTaHue 00b-
€IMHEHUS, KOTOPOTO HEBO3MOKHO JOCTUYb,
€CIIY JIAaTUHSHE HE MCIPABAT CBOM JEHCTBUS
B COOTBETCTBHM C UCTHHHON KOHCTaHTHHO-
MOJIbCKOM Mozenbto. Cleayer Takke oTMe-
TUTh, 4TO MoaHH, kak u [ eopruii, BO3MOXKHO,
SIBJISICTCSI aBTOPOM CEPUHU KAHOHUUYECKUX OT-
BETOB, JIBA U3 KOTOPHIX IMPSMO YIIOMHUHAIOT
JAaTUHOAMEPHKAHIIEB HE CTOJIb TOJIOKHUTEIIb-
HO%, HO TakK e, KaK U Halll KOMMEHTapui K
criicky l'eoprusi, uX MpHUCYTCTBHE B JIOKY-
MEHTE 3aCyKHBAeT OJHOBPEMEHHOTO TOJI-
KOBaHUS, HApSIy C CTaJbHBIMU OTBETAMHU.

[Ipexxne Bcero, 4TtoOBI TOHATH, @ Kak
UMEHHO «aHAKKIJIECCUHI»? OCYIIECTBIISACT-

npotuBHukoM YpbOanom II (1088-1099). Oto o3Ha-
YaeT, YTO MUTPOIIONUT JINOO HE 3HAI O CIOpPE MEX-
Ty TPUTOPUAHCKUM MAICTBOM M (ppaKLUsIMU UMIIEep-
CKOTO TarcTBa, 100 3HaJ 00 3TOM U MOJAEPKUBAI
nocnenHux. B mo0oM ciyyae MOKHO yTBEpIKIarh,
4yTO, cyad 1o nocianuto Moanna, uctuausiM [lanoit
6bu1 Kimumenr 111, a Yp6an I — antunanoii.

¢ PUB. T.VI. CII6., 1880. C16. 3, 7(06 oOme-
HUHM C TEMH, KTO €CT HEUUCTYIO IUIY, B TOM YHC-
ne ¢epMeHTHl U 0 Opake PyCCKHX KHA3EH M «a3u-
MUTCKUX» KHSDKOH). UTO Kacaercst moCIeIHero, CM.
[IpeBocxoanoe 3akmouenue: Zajac Natalia. Women
Between West and East: the Inter-Rite Marriages of
the Kyivan Rus’ Dynasty, ca. 1000-1204. Toronto,
2017. p. 46-58.

CSl MUTPOIIOJIUTAMH , HEOOXOIMMO MPE/CTa-
BUTBH KPATKOE M3JIOKEHHUE TOTO, YTO OHU I0-
Humarot nox «llpke». Haumnas c I'eoprus,
MBI JIOJDKHBI CHaudaja OOpaTUThCA K TOMY,
9TO OBLIO OBl MPOTHUBOMOJIOKHOCTEIO L{epk-
BU, JlaTnHCKOM Karonmueckou LlepkBu nin,
KOHKpeTHeH, «Jlarune» («Latina»)®. VYwuu-
TBHIBasi, YTO, KaK OOBSICHUI MO0 MHEHHIO bo-
puca YubucoBa, IMEHHO 3Ta 0003HAYCHHAS
«JlatuHay coBepIaeT omMOKHU, ONMUCAHHbBIE
['eopruem®, Bce YaCHBI OCYKICHHOTO CO00-
IIECTBA BEPHI SBISIOTCA AeBuantamMu. Crs-
3aHHE PACKPBIBACT KOHIIEHIUIO JIATUHCKON
AKKJIECUU KaK €IMHOTO U IEJIOCTHOTO Tela
BEPYIOIINX; KOTJa MHUTPOIOJIUT CChLIAET-
Csl Ha HHUX B IMOCJEAHEH OImmMOKe®, MOKHO
MOJyMaTh, YTO OH CCHUIAETCS Ha JTyXOBEH-
CTBO U MHPSIH B II€JIOM, IIPU 3TOM HE OCO-
60 BbIIENss nepBeIX. OHAKO, KOT/A K€ UX
BCE-TaKM OTMEUYaIOT 0CO000, CUTYyaIIHsl JTUIIIH
yCyryoJsercs, Tak KaK CBAIICHHUKHU, IKOOBI,
JIOJKHBI 3HATH O IorMe U oOpsimax. Hampu-
Mep, «HE TOJIbKO MPOCTOE HacelieHHe, HO U
CBAIIEHHUKH M MOHAXW IMOMUPAIOT CBSATHIC
00pa3p»®. D10 omuOKa, KOTOPYHO IyXO-
BEHCTBO HE JIOJDKHO JIOMYyCKaTh (HE cuHTas
MUPSIH, IpUHAIIIeKAINX K «Jlatune»). B to
e Bpems, JlaTuHa He SIBIsieTCS 1EPKOBBIO,
0 KpaiiHel Mepe, OOJIbIIE Y)Ke HE SIBISIETCS.

CkygHO€ ~ HCIOJIB30BAaHWE  TEpPMHUHA
«lpKb1», yHIOMUHAEMOTO JTUIIH HIECTh Pa3 B
PEKOHCTPYKLIHMH TeKcTa bapaHKoBOW B JIBYyX

6 Sykes Catherine. Latin Christians in the literary
landscape of Early Rus, ca. 988-1330. p. 13.

% Yubucoe b. . TepMHUH «IaTHHSHE» B BU3aH-
THHCKUX U JIPEBHEPYCCKUX MHUCHMEHHBIX UCTOYHHU-
kax (mo mauana XIII Beka) // peBusst Pyck Bo Bpe-
MEHH, B JINYHOCTX, B uaesx. Anpbmanax. CII0.,-Ka-
3aHb, 2014. Bem. 1. C. 89

% bapanxosa I. C. «Cta3aHue C JaTUHON»
Kuesckoro mutp. I'eoprus. C. 58.

% Tam xe. C. 54.
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city4asix 0003HAYaroIIer0 B TEKCTE XPUCTH-
aHCKYIO0 OOIIMHY, MOMOTAl0T KOHCTPYHPO-
BaTb CEMAHTHUKY 3TOr0 CJIOBA 4€pe3 MpPOTHU-
BOIOCTABJICHUE W HCKIoueHue®’. Jlatuna
OTBEPrHYTB M3-38 YIIOPCTBOBAaHUS B CBO-
€M HEXKEJIAHUHU CJIEA0BaTh COBETAM JIPYTHUX
IIEPKBEiA, KOTOphIE OBLIIN B COI03€ M TOBOPH-
JIA Ha OJHOM S3BIKE®®, a Takke ciemoBaau U
nokinoHsuMch EBanrenmusim. [loaTomy mMox-
HO C YBEPEHHOCTBIO CKa3arb, 4yTO «LIpKbI»
st [eoprust 3T0 cO0011IECTBO, KOTOPOE Clie-
IyeT XPUCTUAHCKOM OPTONOKCHM, M KaK pa3
3a TO, 4TO OHA OOJIbIIIE ATOTO HE NeraeT, Jla-
TUHY MOXHO CUUTaTh ObIBIIEH [lepKoBbIO.
Uto kacaerca MoanHa, TO, HA MEPBBII
B3I, aHanu3 TepMuHa «LIpkeD» KaxeTcs
JIOBOJILHO HEWHTEPECHBIM, ITOCKOJBKY OH
O3HAuYaeT IIEPKOBL/OOIIMHY BEPhI BO BCE Bpe-
MEHa, KOIJ1a CJIOBO BCTPEYAETCs B [IOCIAHUH,
TPHU U3 KOTOPBIX B3SAThl HEOCPEACTBEHHO U3
UTaT COOOPHBIX KaHOHOB®. OgHAKO OTHO
U3 3TUX SIBJICHUH, IO-BUIMMOMY, PEILIAET 3a-
rajgky sKkkjesuosnoruu. PacckaspiBas o ma-
nax, npumenmux 10 Knumenrta 11, Moann
numet: «[lama AngpuaH, KOTOpBIM MoOcial
[mpotouepes] Ilerpa, mnepBoro ydeHuka
nepsoii Benukoii [lepkBu»™. 3mech MOKHO
C YBEPEHHOCTBIO MPEANOI0KUTh, YTO 3Ta
«nepBast Benukas LlepkoBp» oTHOCUTCA K
Pumy, 1 3T0 yKa3pIiBaeT Ha OIH BaXKHBIN MO-
MEHT B PUTOPUKE MUTPOMOJIUTA: TIOCKOIBKY
JIATUHSIHE HACTauBalOT Ha ONPENEIICHHBIX
OTKJIOHEHHUSAX, OHU TaKUM 00pa3oM HE yBa-

7 Tam xe. C. 54.

% Tam »xe. C. 46.

6 Jlpa M3 3THX YHOTpPEOICHHI TIOBTOPSIOT OJHY
U Ty XK€ KaHOHHYECKYI (HOpMyny «Ia OTIy4HT-
cs uepkse» (Ilocmanme murpononura HMoaHHa K
pumckomy namne Knumenry II1. C. 32-33).

0 «[...] manexxs AunpbsHb, wke u nocna [lerpa,

MepBaro Mpe3BUTEPA MEPBBIS M BEIUKHUS IIEPKBHY.
(Tam xe. C. 31).

xatoT Hacnenue Cesitoro Ilerpa u ero mo-
OponerenbHBIX enuckonoB. Hawm kaxkercs,
yTto MOaHH MCKIIOUMI ODKKIE3UI0 CBOETO
BpPEMEHU U3 DKKIIE3UU MEPBOOBITHHIX BEKOB
panHux BpemeH. (OjHakKo, MO CJIOBaM MH-
TPOTOJNNTA, 3Ta CyAbba oOpaTuma, TMOKyaa
KneMeHT B cOCTOSIHUM pacKaATbCs U IPOUTH
yepe3 TsHKEIbIe UCTIBITaHusl/ UCTIPABUTh TI0-
JIOKEHUE, MPOMIs Yepe3 MbITapcTBa’’,

O6a 3Hauenus «L{pkb» Kak cooOiiecTBa
XPUCTUAHCKON BEPhl UMEIOT CXOJICTBO C IK-
KJIE3MOJIOTUYECKUM pa3BuTHEM JIaTHHCKOTO
3amana u SBISIOTCS KIIOUEBOW TeOopeThye-
CKOM TOYKOM i1 Hamiero aHaim3a. [lo cio-
Bam Jlomunuka HMorna-IIpara, naes «uH-
CTPYMEHTAJIbHON MPUYMHHOCTH» > MEKIY
IIEPKOBBIO (KaK XpaMoMm rnokyoHeHus) / Llep-
KOBBIO (Kak coOpaHuEM BEpPYIOIIWX) B ca-
KpaMEeHTaJIbHOM OOTOCJIOBUM ObLTa pa3BHUTa
B XII n XIII Bekax, korma MecTo, rae CoBep-
IIAIOTCSl TAMHCTBA, IPU3HAJIO JIETUTUMHOCTD
3aKOHHOCTh MecTa mokioHeHus. Crnemno-
BaTEJIbHO, OBLIO BBEIEHO TOHSATHE «IIEp-
KOBb-Ba3a»’’, KOTOpasi HaKaIlIMBacT B ceOe
CBSIIIEHHOE U B TO K€ BPEMsI ONPABIbIBACT
NPUHAJICKHOCTh BEPYIOIIHUX K COOTHOIIE-
HUIO MECTO / HaroTHeHue . Takum oOpa3om,
TaWHCTBA, COBEpIIIaeMble B Xpamax, MpHaa-
10T GopMy dkkie3uun (res ecclesie) camo-
My JIYXOBHHUKY, CTaHOBSICh OMPEIEISIONIH-
MH (aKTOpaMHu ILEPKOBHOTO cooOIecTBa’.

I Tam xe. C. 35.

2 Jogna-Prat Dominique. La Maison Dieu. Une
histoire monumentale de 1’Eglise au Moyen Age (v.
800-v. 1200). Paris, 2006. p. 459-460.

7 Tam xe. C. 468-469.

™ Cwm: Lauwers Michel. Des vases et des lieux.
Res ecclesie, hiérarchie et spatialisation du sacré
dans 1I’Occident médiéval //Le sacré dans tous ses
états. Catégories du vocabulaire religieux et socié-
tés, de I’Antiquité a nos jours. Saint-Etienne, 2012.
p. 271-272.
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Hpyrumu cioBamMu, HEOOXOAMMO OBITH B
IIEPKBH, YTOOBI OBITH YacThiO [lepkBu’.

XOTs MPUCYTCTBHE UJIEU MECTA MOKJIOHE-
HUSI KaK OMPEJENSIONIero aclekTa peluru-
03HOTO COOOIIECTBA HE TaK CUIJIBHO TMPOSIB-
JISI€TCSI B CTIMCKAX OUTMOOK, JIOTUKA TTOHSITHUS
«IIEPKOBHOMW Ba3bl» CX0Xka C TMOHITHUEM MO-
PaJIBLHOTO KOMITOHEHTA KaK OIMPEAEIISIIOIIEro
camyro cymHocTh [lepkBu. boxecTBeHHBIN
AIIEMEHT TPOSABISIETCS Onarojmapsi ujaealb-
HOMY TOBEJICHUIO TACTBBI BOT UTO OIpee-
JISIeT CYIIECTBOBaHUE TIO0ATBHOTO 1IEPKOB-
HOTO COOOINECTBA, PYKOBOJCTBYIOMIETOCS
HOpPMaMH, YCTaHOBJICHHBIMH OMOJICHCKUMU,
CBATOOTEUECKUMU U COOOPHBIMU TpaJUITHU-
aMu. B To ke BpeMs HaKOIUIEHHUE YKa3aH-
HOTO TIPOSIBIICHUS CBSIIIIEHHOTO OTPAaBJIbI-
BaeT MPEPOraTUBy JYXOBEHCTBA, KOTOPOE
ABJISIETCS TIaBHBIM JuaepoM LlepkBu par
excellence. Takum 00pa3zom, MBI MOXKEM
ceNaTh TEOPETUYECKUN BBIBOJ O TOM, UTO
IlepxoBb ompenenseTrcss 1 000CHOBBIBACTCS
ee JuJepamMu, KOTOpPbIE MOTYT BBHITIOJIHSTH
PYKOBOJSIIYIO POJb TOJBKO MOCPEICTBOM
MPUCYTCTBUS CBSIICHHOTO B KJIEPUKAIHLHOM
MOBEICHUU.

B ucTtouHnkax €cTh MHOXXECTBO MpHUMeE-
POB, TMOATBEPXKIAIONIUX HAIY TUIIOTE3y O
TOM, 4YTO CIIOCOOHOCTH K CaKpalu3aly UC-
XOIUT U3 J0OPOro MPaBEHOTO MOBEICHUS,
U, CIIEJIOBATEIIbHO, BBISIBISIET KOPPEISIIUIO
MEXIY CBSIIEHHBIM U MOPAJIbHBIM KOMIIO-
HeHToM. Hauwmnas co Cra3anusi, norpebie-
HUE HEYUCTOW MUIIH, COCTOSIIEH B OCHOB-
HOM M3 MsCa 3alpenieHHbIX )KUBOTHBIX WJTU
HEYMCTBIX HMCTOYHHUKOB’®, MOYXHO KJIaCCH-
dunmpoBarh Kak MOpajdbHbIE OTKIOHEHHUS

"> logna-Prat Dominique. La Maison Dieu. Une
histoire monumentale de 1’Eglise au Moyen Age (v.
800-v. 1200). p. 462.

% Bapankosa I'. C. «Crsi3aHHe C JaTHHOI»
Kuesckoro mutp. I'eoprus. C. 51-52.

U «3arps3HCHHE» Tejla, €CJIU MBI [IOHUMAaeM
CaMOro CIYXKHUTEJS IEePKBU KaK COCYI IS
CaKpaJbHOCTH, KOTOPBI ObUT ObI OCKBEPHEH
HOAOOHBIM HEUHCTHIM IHUTaHHEM. B gacT-
HOCTH, MOHAXH €T CaJI0 BONPEKU COBETY
CIMCKOIIOB’, a CBAIIEHHUKH — MsICO 000pa’s.
Taxkum 00pa3oM, MbI MOJKEM CJI€IaTh BBHIBO/I,
YTO HEYHUCTas MHINA 3arpsA3HIEeT IyXOBEH-
CTBO U JIMIIACT €r0 MOJIHOMOYHH IUKTOBAaTh
csmeHHoe. [loMuMo mOTpeOIeHUS] HEuu-
CTOHM MHIIK, KOTOPOE SICHO IMOKa3bIBaeT HE
JIOJDKHYIO 3a00Ty O TeJe CBSIIEHHUKA, BTO-
pas ommnOKa, nepeuncienHas B Crsa3aHuu,
OOBHHSIET JIATUHCKOE JTYXOBEHCTBO B OpUTHE
aui’’, JBeHaaaras — OOBHHSCT B COmepka-
HUH HaJ0XKHHIT, a B BOChMOI ['eopruii ocy-
’KJIaeT pelIeHUe He J0MyCKaTh K CITYKOe sKe-
HATbIX IbSIKOHOB M CBSIIEHHUKOB, HaBs3aH-
HO€ TEMH, KTO IIPOTHB HUCTHHHON BEPHD».
Bosnee TOro, enucKoIbl MPOIMBAIOT KPOBb B
BOMHAX, COIVIAaCHO OJMHHAIIATON OmuoKe®!
U, KaK MBIl TOBOPHJIM BBIIIIE, HOCSAT KOJIbIIA.
[Ipyn TakOM HETOCTOMHOM, «PEIUIUBUPYIO-
IIeM» IMOBEJACHUN B OTHOIICHUN O(UIINATb-
HOTO CakpajbHOro*> u COOCTBEHHOW ILIOTH
BIIOJTHE MOXKHO TTOJyMaTh, YTO, IO MHEHHUIO
MHTPOIIONINTA, JIATHHCKOE JTYXOBEHCTBO HE
MOTJIO OBI TPaKTHKOBATh OCHOBBI CaKpaIm3a-

7 Tam xe. C. 52.

® Tam xe.

7 Tam xe. C. 47-48.

8 Tam xe. C. 51.

81 Tam sxe. Y4acTHe eUCKOIIOB B CPAKCHUSIX ObI-
JI0 3amperieHo XalKuIOHCKHM cO00pOM, M COJIAATHI
HE MOIJIM MTPUCOCAMHUTHCS K IIEPKOBHOMY KOPITYCY.
C npyroil CTOpOHBI, TaTUHCKUNA XPUCTUAHCKUN MUD
MO-pa3HOMY IOHMMaJl HACWIIUE, MPHUMEHSBILEECS
JTyXOBEHCTBOM B CPEIHHE BEKa BONPEKH KaHOHY.
CwMm.: Rust Leandro. Bispos Guerreiros: Violéncia e
F¢ antes das Cruzadas. Petropolis, 2018. p. 21-55.

82 Lauwers Michel. Des vases et des lieux. Res
ecclesie, hiérarchie et spatialisation du sacré dans
I’Occident médiéval. p. 270-271.
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IIUU, KOTopasi Obla Obl MPecyIIeCTBICHUEM
xJyie0a B Tene Xpucra .

B nmuceme Moanna HaxoquM: ecau Ilama,
Oyly4dH JIUJIEPOM IIEPKOBHOTO COOOIIECTBa,
3HAET O MOAOOHOM JIO)KHOM U KOIIYHCTBEH-
HOM OTHOIIIEHWHU, TO OH TaKOW K€ EepPEeTUK,
KaK 3TU OTCTYIHUKH, HE TPEITPUHIUMAs HU-
KaKuX JIEUCTBUM, YTOOBI HCIPABUThH OIIHUO-
KU, — UCKJTIIOYasi, TAKUM 00pa3oM, IMarcKyro
niepkoBb n3 Bemukoit Ilepksu®. Ilostomy
JATUHCKOE IEPKOBHOE COOOIIECTBO Tpe-
TEPHENIO TPOIECC «AHIKKIE3Un» U O0JIb-
1€ HEe SIBJISIETCS YaCThIO SUKYMEHUYECKOTO
XPUCTUAHCKOTO MHPA, MTOCKOJIBKY MOCIE0-
Batenu [lambel He cremyer aorme, KOTopas
HanonHsieT moHATue «LIpkel» cocrosiHMEM
«pks». Iloatomy mia aBropoB Exkiiecus
HE MOXKET OBITh [[epKOBbIO, TOCKONBKY Tep-
Bas HapyliaeT TPAAUIIMOHHYIO KaTETOPHUIO
CBSIIIEHHOTO, KOTOPOE OPraHU3yeT IIePKOB-
Hyto oOmmHy. B cBoeM crmcke I'eopruii
TaKKe€ BHUAUT TIPEPOTATUBY JIUKTOBAHUS
CBAIIIEHHOTO M HOPMbI, OCHOBAaHHOW Ha Jy-
XOBHOW Mopanu. Tex, KTO JOJKEH BO3BBI-
mIaTbCsl HaJ OCTaJIbHBIMH, CBSIIICHHOCIY-
KUTEJIeH, 3a4acTyl0 HE OTVIMYUTh OT MUPSH,
MOCKOJIbKY CBSIIIEHHUKU — KaK M TPOCTHIE
JIFOJTY — TOITYYT UKOHBI, OPEIOT OOPOIBI, €ST
Msico 600pa 1 HEMPaBUIIHLHO MTPOBOAT OOTO-
ciuyxenusi. Takum oOpazom, ['eopruii sicHo
naeT noHATh, yto JlatmHckas llepkoBb HE
UMEET MOJIHOMOYUHN JTUKTOBATh CaKpaJbHOE,
MIOCKOJIbKY «OHU HE MOTYT OTJIMYUTH CBATOTO
ot Heuuctoron®. TlommuaHOCTH «L{pKBD» U,
CJIEIOBATENIbHO, aBTOPUTET B OMpEEICHUU
IPABUJILHOTO TIPEJICTABIICHHUS O CBAIIEHHOM,

% TloBropenue (GopMynabl UCKIIOUCHHS, B3STON
U3 BCEIICHCKHX COOOPOB, MOATBEPXKIACT ATy HJICHO
(ITocnanue mMutpononurta MoanHa Kk puMCKOMy Ia-
ne Knumenry I11. C. 31).

¥ Bapankosa I'. C. «Crsi3aHHe C JaTHHOI»
Kuesckoro mutp. I'eoprus. C.54.

3aTeM MOJTBEPKAACTCS, MOCKOIBKY €ro (-
(EeKTUBHOCTh TPHUCYTCTBYET B MOpPAIbHO
IIPABETHOM JYXOBEHCTBE U TEJIE BEPYIOIIUX.

AnexkiecuanctBo Jlarunckoit LlepkBu
IIPOUCXOUT M3-3a HAPYIICHUS €10 JOTMBI,
KOTOpasi, B CBOIO OU€pE/ib, TPUBOIUT K TOMY,
YTO CUWTAETCS MPaBUIIBLHBIM CBSIIICHHBIM,
perynupyoliee u onpenenstoniee Bennkyro
LlepkoBb — 1 1O TOM ke JOTHKE — Pycckoe
IIEPKOBHOE COOOIIIECTBO — UTO MPOSIBIISIETCS
B MOBEJICHUU €T0 YWICHOB, B 0COOOM BHUMa-
HUU K KJIEPUKAJIbHOMY MOBEJIEHUI0. JTO, B
CBOIO Ouepe/ib, TAKKE KOCBEHHBIM 00pazom
noMoraeT chopMupoBaTh MPEACTaBICHUE O
camor Bemukon LlepkBu, B TOM BHJIE, B KO-
TOPOM OHa MPUCYTCTBYET B MUCAHUSX, OTIPE-
nensieMass OMOJIEMCKOM M TaTPUCTHUYECKOU
TpaJuIINei, a TakKe COOOPHBIMU KaHOHAMMU.
U T'eopruii, u Moann npuberaroT K HOCTAIb-
TMYE€CKOMY — M BBIIYMaHHOMY — MPOIIIOMY,
e, MO-BUUMOMY, HE OBIIIO HUKAKOTO KOH-
¢MKTa B YHUBEPCAITLHOM COOOIIECTBE XPH-
ctran®. MaoBeposTHO, YTOOBI 00a X0po-
110 00pa30BaHHBIX MHTPOIIOJIUTA HE 3HATU
0 MHOTOYHMCJICHHBIX KOH(PIUKTAX U €peECH BO-
KPYT — BEIb OHU MOCTOSHHO YITOMHHAIKCH
KaK TIPUEeM M YJIOBKa JUIsl COTIOCTABIICHUS C
DKKJecuen — ckopee, Kak M KaTOJUKU, OHU
IIPOCTO HE 3aCIy>KUBAJIU TOTO, YTOOBI CUU-
TaThCs IIEPKOBBIO, TaK KaK OHU HACTauBaJu
HA UX OTCTYIUICHUSAX OT MPHUHSATOTO KaHOHA
U OIIMOKax.

He cnenyet Takxe 3a0bIBaTh 0 3HAYUMO-
CTH MPOAHAIU3UPOBAHHBIX BHIIIE MCTOYHU-
koB. «CTs3aHuE», TaKe €CJIM OHO HE HaIlu-
cano l'eopruem, moxoxe, aJpecoBaHO pyc-

8 B kauecTBe OIHOTO W3 MHOIOYMCIIEHHBIX

MPUMEPOB  LEPKOBHBIX  KOH(JIUKTOB  JTAHHOTO
nepuona cm: Jenkins Philip. Jesus Wars: How
Four Patriarchs, Three Queens, and Two Emperors
Decided What Christians Would Believe for the
Next 1,500 Years. New York, 2010.
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CKUM CBSILLIEHHOCIYKUTEJSIM, KOTOPBIE U30
BCEX CHJI MIBITAIOTCS CIIPABUTHCS C Pa3JINy-
HBIMU XpUCTUAHCKUMU MMPAKTUKAMH B CBOEH
opucIukiui. Ero Bapumanuu Wid BO3MOXK-
HbIe TpoToTUIbl — TuckMa Huxkudopa I u
deonocus — TakKe UMEIOT MEIAroru4ecKme
L[€JIU, TTIOCKOJIbKY OHHM y4aT UCTUHHOMY Ipa-
BOCJIABUIO M OPTOMPAKCUU*®, B OTJIMYHUE OT
OTCTYIUICHHMH W OTKJIOHCHHWH OBIBIIIEH J1a-
TUHCKOM KaTOJINYE€CKOM LIEpKBU. B KauecTse
IIPENOCTEPEIKEHUSL TIPEACTABIISICTCS KpauHe
BaXXHBIM, YTOOBI PYCCKHE XPHUCTHAHE, 0CO-
OCHHO IIEPKOBHBIEC MPUXOXKAHE, HE UM IO
IyTH JIATUHSH KaTOJUKOB U OCTABAJIUCh Ya-
creto Benukon Llepksu. Ilocimanue Moan-
Ha TAKXE€ HOCHUT JUJAKTUYECKUN Xapakrep,
HO BMECTO ATOrO HAIpPABJICHO Ha TO, YTOObI
muzaep OwiBiiel LlepkBu Haydwmsl ero Tomy,
YTO HEOOXOAMMO MPEANPUHSTD, 1a0bl BHOBb
BKJIFOUUTH JKKJIECHIO B YHUBEPCAIBHOE CO-
0O0IIIECTBO XPUCTUAHCKOHN BEPHI.

8 Kolbaba Tia. The Byzantine Lists: Errors of the
Latins. Champaign, 2000. p. 153.

Takum 00pa3om, U3 HAIIETO aHaJ3a MbI
MOYEM CJIeJIaTh BBIBOJI, YTO MOJIEMHYECKHUE
counHenus l'eoprus m Moanna nHampasiie-
HBI Ha TO, YTOOBI HAYYUTH CBOIO AyTUTOPUIO
TOMY, KaK ObITh yacThio Bemmkoii Ilepksu,
u uyro CTs3aHHE COCPEIOTOUYCHO Ha o0yue-
HUM MECTHOTO JIYXOBEHCTBA IPABHJILHBIM
npakTUKaM, Oe3 OTKJIOHEHHS OT KaHOHa,
torna kak nucbMo Knemenry III ctpemurcs
BEpHYTh U HacTaBUTH [lamy ¥ MOAKOHTPOJIb-
HBIX €MY CBSIIIICHHUKOB Ha €IWHCTBEHHBIN
UCTUHHBIN 1yTh, uTOOBI Jlatmuckas Llep-
KOBb CHOBAa MOIUIa CTaTh 4acThio Bemukoit
LlepxkBu. B ncTOYHMKAX HAXOIUTCS MECTO
KaK CAKpAIbHOMY, TaK M KOI[YHCTBEHHOMY,
KOTOPBIE TIPOSBIISIIOTCS B IOBEICHHUH, OyIb
TO HENPaBWIbHBIEC HEMPABEIHBIE ICHUCTBUS,
COBEpPIIAEMbIE OTCTYITHHUKAMU, WJIN K€ BEP-
HbI€, HO TIONPOCTY HE UCIIOJHSEMbIE. Takum
o0pa3oM, TmeaarorudecKuil Ha3uIaTeIbHbBIN
XapakTep MUCAHUW YYUT TOMY, YTO HY>KHO
clenarb, 9TO0bI OCTABAThCS JOCTOMHBIM Ha-
3BIBaTh CBOE CO0O0IIEeCTBO [lepKOBBIO.
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